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Chapter 3 


AI-FalimbanT’s Formation of a 
Scholarship 


Introduction 

Examining Abd as-Samad al-Falimbanl's list of teachers and students 

life and scholarly activities. However, as already indicated in the first 
chapter, only a few ofal-Falimhani's teachers are known to contemporary 
scholarship, the most famous among these teachers are Muhammad b 
Abd al-Karirn as-Samman, Ahmad b. 1 Abd al-Mun'im ad-Damanhuri, 
and Muhammad b. Sulayman al-Kurdt. On the other hand, from al- 

names of numerous other teachers and students of his, mostly unknown 
to contemporary studies. Therefore, to adequately study this aspect, I 
have divided this part of this study into two chapters Chapter Three (this 
one) contains a thorough analytical survey of all his known teachers in 
the Arabian Peninsula and based on previously unknown evidence and 
surveys his teachers in Egypt and Damascus, and Chapter Four offers a 
critical survey of his known students, on the basis of my research. 

It is also important to point out that by examining al-Falimbani's 
extensive teacher-student links in the scholarly networks, not only we 
can learn his connection with the ii/amd'of his period, but we can also 
assess his key position in this network, the important role he played 
in transmitting Islamic religious sciences, and thus, his important 

Malay worlds. Furthermore, from his teacher-student links and ivnnrf.r, 
we are also able to classify and analyse the range and extent of various 
Islamic religious disciplines he studied with each teacher such as fitjh. 






hudith, itijsir , tasuwwuf etc, the intellectual ideas transmitted to him, 
and the influence of each individual teacher on him. 

The methodology applied in these two chapters is to trace 
his teachers and students iiom his own writings and Isnddi, and to 
supplement this by looking up each individual teacher and student through 
the enormous range of biographical dictionaries, a crucial category of 
sources consulted for this study. I hope that this part of the book as well 
as the final chapter on al-Falimbani's writings will provide us with 
a belter understanding of his scholarly life, his significant role in the 
scholarly networks and his contribution to Islamic scholarship and will 
assist fiirther in the reconstruction of a more comprehensive and accurate 
intellectual biography of him. 

Al-Falimbanrs Learning Centres in the 
Arabian Peninsula 

As noted above, only a lew of ‘Abd as-Samad’s teachers have been 
identified in contemporary studies so far However, a comprehensive 
survey of all available sources, including his own writings, biographical 
accounts written on him, as well as his tmads, reveal more than thirty 
scholars found to have teacher-student connections with al-Falimhtini, 
most of whom were unknown to previous studies. Nevertheless, this 

as these names ate based on my findings in the currently known and 

There is no doubt that examining the biographies of both Abd 

information and has helped us to resolve a number of issues surrounding 
his life such as his dales of birth and death, his family, his travels and 
his scholarly life. 

Among his most famous teachers, two are already known to 
contemporary scholars. These are Muhammad b. 'Abd al-Karim as- 
Samman, whom he considered his spiritual guide, and Ahmad b. Abd 
al-Mun' im ad-Damanhuri, whose lectures he attended and noted down in 
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ZabTd, Yemen 


As far as I can ascertain, the evidence shows that the first teacher of 
Abd as-Samad al-lalimbani in the Arab world was the Yemeni scholar, 
Yahya al-Ahdal (1073-1147/1662-17.A4) ‘ His lull name is Imad 
Din Yahya b. 'Umar b Abd al-Qadir b, Ahmad b Abd Allah b. 

Bakr b Maqbul b. Ahmad b. Yahya b. Ibrahim b. Muhammad b. U 
b. as-Sayyid ash-Shaykh al-Kabir Abi Bakr ' Ali (better known by the 
surname al-Ahdal) b 'Umarb. Muhammad b.Sulaymanb. TJbaydb 'Isa 
b. 'Ali b Muhammad b Hamham b 'Awn b. Musa al-Kazim b. Ja'far 
as-Sadiq b Muhammad al-Baqir b. 'Ali Zayn al-'Abidin b. al-Ilusayn 
as-Sibl b. Amir al-Mu'minin Ali b. Abi Talib. He is described lurther 
as al-Maqbul al-Ahdal al-Husayni ash-Shali'i az-Zabidi al-Yamani 

family.' His genealogy is traced back to Husayn son of 'Ali b. Abi Talib 
■’SS3' and Fatimah, and the Prophet SAW. He was bom in the village 
of ad-Durayhimi in the municipality of Wadi Rimal, Yemen, where he 

to the city of Zabid, where he memorised Abu al-Qasim ash-Shatibi’s 
(d. 590/1194) mom (text) of <uh-Sha!ibiyyah, a versification of Abu 
'Amrad-Dani's (d 444/1052 ) compendium of the 'Seven Readings’ of 
the Qur'an (al-qira'al as-sah'ah)\ and the al-Alftyyah of [bn Malik (d. 
672/1273), the one thousand verse didactic poem covering the entire 
rules of Arabic grammar. ’ 

Better known as Yahya b. 'llmar al-Ahdal, he was a far/ih, mufaxsir 
(Qur'an cxegete), mithuMilh of Yemen and the mufti of the ShtifiT 
School of Islamic jurisprudence in Zabid. His grandson Abd ar-Rahman 
al-Ahdal described him as the 'sole leader or the time and as peerless' 
(wahid asrihi wa-farid wisrill) especially in lafiir, hadilh and qira’at. 
His student, Ibrahim b. Ahmad al-Khalil az-Zabidi (d. 1263/1846), who 
later became a prominent scholar in Zabid, wrote a separate biographical 
account about him in his al-Manhaj td-A dalfi Sliarh Mawlid al-Alidal 6 
According to him, Yahya al-Ahdal was a leading scholar and an expert in 
virtually every aspect of the Islamic Sciences, who grasped the mimluq 
(external meaning) and ma/hum (implied meaning) of these sciences. 
However, though Yahya al-Ahdal was an expert in various branches of 
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specialist of liadilli of the age) and muhaddith al-iqlim (the muliaddilh of 
Yemen). His memorization and deep knowledge of hadith is something 
that no one could precisely describe. Apart liom memorising nearly the 
whole of Saliih al-Bukhari and Sahib Muslim, he was generally well 
versed in the knowledge ( ma'rifitl ) of liadith, both the narration (midynli) 
and understanding idirdyah ), the study of the transmitters of hadith (rijdl 
til-hadith), various lines of transmission (isndds) and the categories and 
status of liadith. He was regarded as the 'leading authority of his period' 
(imam ahl zamdnihi) and was given precedence over his peers 

Yahya al-Ahdal's Yemeni teachers include prominent scholars such 
as Abu Hakr b All b. Muhammad al-Battah al-Ahdal (d. 1099/1687), 
from whom he inherited his hadith knowledge, grammar and jurisprudence 
and received the 'superior isnatT ( al-isnbdul- dll), which, according to 
ash-Shawkani, was the ‘highest isniid ' in the whole of Yemen litis is 
evident in his diabal entitled Majmu' fi 'l-Asdnid, which ash-Shawkani 
regards as a priceless work and anyone who came alter him studying 
liadilli were indebted to him and considered his pupils.' His student, 
Oddi Ahmad b. Muhammad Qatin (d. 1199/1785), wrote a biographical 
account of al-Ahdal in his Tuhfid al-lkhwbn bi-Sanad Sayyid Hid,id 
Adndu, and eulogised him as the 'seal of the hadith scholars’ (khdtimal 
al-muhadditin) and the 'leader of Those ofGnosis' (imam ah’Ari/in). 9 

In addition to Abu Bakr al-Ballah. al-Ahdal also studied hadith with 
a group of(mfiaz (reliable specialists of hadith) such as the Qdtfi Salt ad- 
DtnAIjmadb Ishaq b Muhammad b. Ja‘manaz-Zabldl(d. 1110/1698), 
with whom he studied liadilli books including Saliili al-Bukhari and Saliih 
Muslim, and Jiqh books of ash-ShatVT Madhliah including al-Minhdj, 
hath al-Wahhdh and al-lrshdd. With the excellent reciter of the Qur'an, 

' Abd Allah b ' Abd al-Baqi at-Mizjaji az /abidi, whom he calls 4 Shaykh 
al-Qtirrd',' he studied Sahili Muslim, al-Oird'al as-Sah'ah, as-Suyutl's 
al-llqdn fi (//am al-Qur an, among other works. 

During his visit to Mecca to perform the hajj in 1106/1695, Yahya 
al-Ahdal took the opportunity to study with the iilama' of al-IJaramayn. 
They include among others, ’ Abd Allah al-Basri (1049-11.14/1639-1722), 
Ahmad an-Nakhli (1040-1130/1630-1717), Hasan b All al-‘Ujaymi 



(1049-1113/1639-1701), with whom he studied the Sahili al-Bukhdri 
in 1107/1695, and Ahmad at-Tanili al-Maghribi al-Madani. All ol' 
them eventually granted him their ijazah. m It is worth noting that these 
al-llaramayn scholars were students of leading scholars of the early 
seventeenth century, including the Egyptian miiliadditli Muhammad 
b. Ala’ ad-DTn al-Babili al-Qahiri (1000-77/1591-1666), the two 
prominent Maghribl scholars, Isa b Muhammad al-Ja’tari ath-Iha'alibl 
al-Maghribi and later al-Makki (1020-80/1611-69) and Muhammad 
b. Sulayman ar-Raddani al-Maghribi (1037-94/1626-83), and the two 
renowned (Him and Sufis of Medina, Ahmad b. Muhammad al-Qushashi 
(991-1071/1538-1661) and his disciple who later became his kliallfah , 
Ibrahim al-Kurani (1025-1101/1619-90). 11 Yahya al-Ahdal "s connections 

apart from Majmu'fi 'l-Axdiml, he also authored a lliabal entitled al-Badr 
til-Ak midfi Axamil a.x-Sayyid Yahya b. ' Umar Maqbul al-Ahdal where 
he listed his teachers and the works he studied with them along with his 
isiuids to these works." He died in ZaKd on 14“' Rabi' al-Akhir 1147/13“' 
September 1734 at the age of seventy-four. 

Yahya al-Ahdal had such high standing as a scholar and notable 
person that he was qualified to resolve differences. He mediated in the 
dispute on the permissibility of constructing buildings on Endowment 
lands belonging to the main mosque in Zabtd, He wrote his al-Qawl ax- 
Sadid fi-md Uttditha min 7- Imdrali bi-Jdmi' Zabidan this question. As 
a distinguished scholar oYfiqh, tafsir and lindfili , and on the basis of his 
understanding of the juristic proofs (da III) from the Qur’an and the Sunnah, 
he was able to make his own independent ijlihad (legal reasoning), to the 
extent that some of the followers of the Shall 7 Madhhab accused him of 
deviation from the Shafi'T School of Islamic jurisprudence. The amir of 
ZabTd stood in awe ofhim because he proclaimed the truth with audacity 

have chosen to live an ascetic life despite being endowed with wealth 
and possessions. He regularly reminded his disciples during his lectures 
of the Prophetic SAW saying: “be like a stranger in the world, or as a 
passerby on the road” (kun fi 'd-dunya kaannaka gharih aw dhir xabil), 
and he exhorted them to reject worldly pleasures and temptations." 




A.s he was (he most prominent muhaddith and alim in Yemen 

he anracted students not only from Bilad ash-Sham (Greater Syria) 
and al-ITijaz but also from far and beyond to attend his lialaqahx. His 
local Yemeni students, especially from Zabld, according to al-Qannuji, 
constituted the great majority of distinguished ligurcs or as he puts 

others, Ahmad b. Muhammad Maqbul al-Ahdal (d. 1163/1749), Ahmad 
b. Muhammad Qatin as-San'ani (1118-99/1706-85), Alai Allah b. 
Sulayman al-Jarha/i (1138-1201 /1725-86), Muhammad b Ala' ad-Din 
al-Mizjaji (1102-80/1690-1766), and Amr Allah b. Abd al-Khaliq al- 
Mizjaji (d. 1207/1793). 

We already know that al-Falimbani attended his teaching sessions 
but only had the opportunity to study with him the works of al-l lafiz 
Ibn Hajaral-Asqalani (d. 852/1448), especially his collection athadith 
entiled Biiliigli al-Mardm min Adillat at-Ahkdm. which deals with 
jurisprudence based on Qur'an and hadilli 16 This presumably indicates 
that he only arrived and met al-Ahdal in the last years of the latter’s life. 
Otherwise, al-Falimbani would have taken the opportunity to study with 
him other Islamic disciplines, on which he was known to have been an 
expert. Furthermore, it is clear that alter Yahya al-Ahdai's death. al- 
Falimbani continued to study with his disciple and nephew, Ahmad b, 
Muhammad Maqbul al-Ahdal. 

The next teacher of al-Falimbani in Yemen was |Safl ad-Din] 
Ahmad b Muhammad b 'Umar Sharif Maqbul ash-Shali'i al-Ahdal 
(1109-63/1697-1749). Bom in the village of ad-Durayhimi. he later 
moved to Zabld where he stayed and studied with his maternal uncle 
Yahya al-Ahdal. Not only was he the maternal nephew ofYahya al-Ahdal, 
but he was also one of his closest disciples. He regarded Yahya al-Ahdal 
as one of his major teachers with whom he graduated and to whom he 
was affiliated, 'xhaykh ai-takhrij wa 'l-inlixdb.''' 

especially in the Islamic sciences of lafiir and hadiih. so that he was also 
known as a muljaddilli. Other than lafiir and liaditli, he also mastered 
other Islamic disciplines including ilm al-qini ill ax-xah ah,fiqlu uxiil , 
nahw, xarf, al-manlitj (logic), ai-ma iini (the science of meanings). 




al-liisdb (arithmetic), al-jnbr (algebra), al-falak (astronomy) and id- 
handaxah (geometry). 

In addition to studying with Yahya, Ahmad al-Ahdal also studied 
directly with the latter's teachers, including the earlier mentioned Abfl 
Bakr b. All al-Battah al-Ahdal and Ahmad b. Ishaq b. Ja man. It is 
worth noting that the lather of Ahmad Jaman, Ishaq b. Muhammad b 
Ja'man az-Zabidi (1014-96/1605-85), also a Oddi, was included among 
' Abdar-Ra'ufal-Jawi as-Sinklll's teachers in Zabld.'* Thus, this clearly 
reflects that al-Talimbani was continuing the scholarly traditions of his 
Join" predecessors in his strive to acquire Islamic religious knowledge 
from the very heart of the Islamic epicentre and learning. 

Apart from studying in /clbid. Ahmad al-Ahdal also travelled 
frequently to at-Haramayn, especially to Mecca where he met and 
studied directly with Abd Allah al-Basri in Dhu al-Qadah, 1122/ 
December 1710, and Ahmad an-Nakhli in Rabi' al-Awwal, 1123/April 
1711. 19 He once again travelled to Mecca in 1152/1739 where he met 
All b. Abd Allah BS-I.Iusayn as-Saqqaf, from whom he received al- 
hadfth al-musahal bi-yawm at-id or 'the successive chain of the hadilb 
narrated on the festive day. * * While in Medina, Ahmad al-Ahdal studied 
with Muhammad Abu Tahir al-Kurini (1081-1145/1670-1732), who in 
turn studied with his lather Ibrahim al-Kurani, and Hasan al-'t Ijayml, 
both the aforementioned were seventeenth century renowned scholars 
in Medina and Mecca respectively. 91 

As a prominent scholar in Zabld after his uncle Yahya, obviously 
Ahmad al-Ahdal had many students coming to study with him. Among 
them, apart from al-Falimbani himself were the previously mentioned son 
of Yahya, Sulayman b. Yahya al-Ahdal, Ahmad and Qasim, the sons of 
Nulayman al-Hajjam, Ibrahim b. Muhammad al-Am!r(d. 1213/1798)," 
and Yusuf b Muhammad h ' Ala' ad-Din al-Mizjaji (1140-1213/1727-98), 
who later became a teacher to two leading late eighteenth century seholars 
in Medina and Yemen, the Indian-born Mcdincsc niuhaildilh also known 
as 'Hafiz of Hijaz,' Muhammad Abid as-Sindi al-Ansari al-Madani 
(d. 1257/1841), and the famous Yemeni scholar, the muhuddidi faqih and 
reformer, Qiidt Muhammad b. 'All ash-Shawkani (d. 1250/1834). 91 




Apparently, al-Falimbani spent a relatively considerable time 
studying with Ahmad al-Ahdal. As one can sec from al-Falimbani's 
own isndds, his studies with him were extensive. He studied numerous 
Islamic sciences and read a number of works with him, including, among 
others, an-NawawTs (d. 676/1277) al-Miiihaj, al-Majmu Shark al- 
Muhadhdliah, and al-lddhfi Mandsik al-llajj , al-Khatib ash-Sharbini’s 
(d. 977/1569) Atughni al-Muhtdj Shark al-AHnlidj, Muhib ad-Din at- 
labari's (d. 684/1295) al-Qira li-Qdsidi l mm al-Qurd. Jalal ad-Din 
ul-MahalIi's(d. 864/1459) Kan: ur-Rdghihin Shark id-Alinhdj, Ba-Fadl's 
(d. 918/1512) al-Muqaddlmah al-Hailramiyyah and its commentary 
by lbn llajar al-Haytami (d. 974/1566), entitled al-Alinhdj at-Qawim , 
al-Amidi's (631/1233) al-lljkdm fi V.ml al-Ahkdm, and lbn al-Hajib’s 
(d. 646/1249) Muntahd as-Sil! wa l-Amal on usulal-fiqli (Principles of 
Islamic sacred law); Abu Bakr al-Ahdal’s (d. 1035/1625) al-Fard id al- 
liuhiyyah on liana'Id al-fiqli (Maxims of Jurisprudence). All these works 
are on fiqlt. On liadllh, he studied an-Nawawi’s al-Arha'un and Riyad 
as-Sdlilim, and Zayn ad-DIn al-' Iraqi's (d. 806/1403) Alfiyyal al-tladilh 
on alum al-hadhh, on lafitr , he read al-Baghawfs (d. 516/1122) Ma Slim 
al-Tanzfl, on theology, he read Burhan ad-Din an-Nasali's (d. 537/1142) 
al- Aqa'id an-Xaxafiyyah\ on grammar, he read the commentaiy or 
shark of lbn Aqil (d. 769/1367) on the famous al-Alfiyytdt of lbn Malik 
(d 672/1273) and his al-Musa id aid Tashi! al-Fawd'id, also a 
commentary on lbn Malik's Tasini al-Fawd'id na-Takmil al-MaqdsId, 
and three works by lbn llashim (d. 761/1359); Qalran-Nadd, Shudhur 
adh-Dhahah, and al-l'rdh an Qawd’id al-lrdb; all of these works are 
classics on nahw and sarf. u 

It is certain that Ahmad al-Ahdal possessed a thorough knowledge 
of various branches of Islamic disciplines. Al-Qannuji points out that 
he was one of the few scholars in his time blessed by God with a 
perspicacious mind so that he could solve any complicated problem in 
virtually any discipline with ease/' Likewise, since al-Falimbam was 

some of his thorough knowledge as can be expected from the above- 
mentioned Islamic discipline and the lists of highly esteemed hooks he 
studied with him. 
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who studied with his grandfather, Yahya al-Ahdal. Abd ar-Rahman al- 
Ahdal further relates that in 1202/17*7, he and his schoolfellow, Sa'd 
ad-Din b. Sa'id al-Qarwanl, visited Amr Allah al-Mizjaji and stayed with 
him for three days, During this time he read with him works on luulah 
and tafawwuf and received the transmission of dhikr. litany formula 
{lulqin tulh-dhikr) for both the Qadiriyyah Order to be pronounced out 
loud ( jakran ) and that of the Naqshabandiyyah Order to be done silently 
(sirnut). Amr Allah al-Mizjaji in turn had received the SiiJT Order from 
Yahya al-Ahdal who also dressed him in the Sufi 'patched mantle’ (<//- 
khirqat as-sufiyyah). 1 * 

Among Amr Allah's teachers were his own father 'Abd al-Khaliq 
b. az-Zayn al-Mizjaji, Yahya al-Ahdal, Ahmad b. Muhammad Sharif 
Maqbtil al-Ahdal, and other Zabid scholars of the latter's generations 
such as Said al-Kabad! and' Abd al-Khaliq b. AbT Bakr al-Mizjaji (1100- 
*1/16*8-1768). His al-flaramayii teachers included, among others in 





(d. 1163/1749), who himself was a student of Abd Allah al-Basri (d. 
1134/1722) and Muhammad b. Abd al-Iladi as-Sindl. better known as 
AbO al-Hasan as-Sindi al-Kabir (d. 1138/1726). Muhammad Hayat as- 
Sindi was also a teacher of the famous Islamic theologian and reformer, 
founder of the Wahhabi movement, Muhammad b Abd al-Wahhab 
(111 5-1206/1703-92). 14 Muhammad Hayat eventually granted Amr Allah 
al-Mizjaji an ijdzah and handed him his tluihot entitled al-Wijdzah Jt 
't-Ijazah. In Mecca Amr Allah studied with, among others, Muhammad 
b. Ahmad b. Sa id better known as Ibn Aqllah (d. 1150/1737), a well- 
known muhaddtth who authored a famous work on al-hadith al-musalsal 
(the traditions with a continuous chain of transmitters) entitled td-Fawa 'id 
al-JatilahJTMusahaldl Ibn Aqllah. %$ According to al-Fadanl, both Amr 




continuous chain for the Sufi mantle' (al-mmuhal hi-ilbds al-thiiyali 
as-sufiyyah ), Ahmad al-Hajjam clothed him with his ‘white turban' 
( imamah haycla') in 1212/1797 at al-Qutay', a village in Yemen. Ahmad 
al-Hajjam in tum had received it from his lather Sulayman al-IIajjam, 
who had received it from Yahya al-Ahdal, who in tum had received it 
from the hand of his own teacher, the Meccan $ufi and alim Shaykh 
Hasan al l jay mi It should be noted in passing that Hasan al-'Ujaymi*s 

included among others, Ahmad al-Qushashi, Ahmad ash-Shinnawi,' Abd 
al-Wahhab ash-Sha'rani, lalal ad-Din as-Suyuti, leading back to lhn al- 
' Arab!, 'Abd al-Qadir al-JIlani, and as far as the earliest Sufis al-Junayd 
al-Baghdadi, as-Sari as-Saqati, and Ma'rufal-Karkhi 

Ahmad al-IIajjam had studied, among others, with his own lather 
Sulayman, Ahmad al-Ahdal, Ahmad b. Idris b. Abd Allah b. All al- 
Idrfsi,' Abd al-Khaliq b. AM Bakr al-Mizjap, Muhammad b ' Ala' ad-Din 
al-Mizjaji (d 1180/1766) and Ahmad b Abd ar-Rahman al-Ashbuli 
al-Misrl (d. 1173/1759).* 1 His teachers in tum studied with earlier 
generations of scholars such as 'Abd Allah al-Basri, Ahmad an-Nakhli, 
and Abu Tahir Muhammad h Ibrahim al-Kurini 

I Iis father, Sulayman al-I Iajjam, better known as 'Sahib al-Qutay " 
(master or owner of al-Qutay ‘), was also included by Murtada az-Zabidi 
among his numentus teachers in Zatnd, with whom he studied sections 
of an-Nawawi's Riyhl as-Salibin and at-Tibyan [/» Adab Hamakti at- 
Qur an\ upon his arrival in al-Qu|ay‘, Yemen in 1166/1752 when he 
attended his lectures and heard Aljmad al-Hajjam read these works for 
the class in the presence of his lather. As a sign of initiation into the 

liiqiyalt (cap or headdress), instructed him in the lalqin adli-dhikr for the 
Qadiriyyah order, and later gave him his general ijdzahfi 

Obviously, Murtada az-Zabidi was a contemporary to Ahmad al- 
Hajjam as he further relates that both of them Unveiled from Zabid to 
Bayl al-Faqih in 1164/1750 where they studied with Sayyid Mashhur 
|b. Mustarih | al-Ahdal and received from him ul-huililli al-musalsal 
hi %awwaHyyah. u In addition, upon his father’s instruction, Ahmad 




work on Arabic morphology with Murtada az-Zabidi together with other 
works that az-Zabidi authored. As we shall see later, Murtada az-Zabidi 
was also one of al-Falimbani’s teachers. 

Among the works that al-Falimbani read and studied with Ahmad 
al-Hajjam were al-Sukhari's (d 256/870) al-Jamf as-Sahili, and Ibn 
'Ala' Allah's (d. 709/1309) al-llikam (or the Aphorisms) and al-Taimlr 
Ji Isqat ai-Tadbir, both renowned works on Sufism. 4 ' 

Thus, it is obvious that al-Falimbani had intensive contacts with 

further had extensive scholarly links not only to earlier generations of 
ultima' ofYemen, but also of al-Haramayn and Egypt. 


Mecca 


It appeals that after studying in Yemen, 'Abd as-Samad al-Falimbani 
continued his journey to study in al-IJaramayn. His known teachers in 
Mecca include many eminent scholars of the holy city at the lime. Among 
them was |Abu al-Makarim| Salim b. Abd Allah al-Basri ash-Shali'i 
al-Makki (d. 1160/1747), who was the son of the renowned Meccan 
muhaddltb ‘Abd Allah b. Salim b. Muhammad b. Isa al-Basti al-Makki 
(1049-1134/1639-1722), originally from Basrah. Iraq " Ihough his 
biographer gives no information on his date of birth, Salim was bom in 
Mecca and most likely in the late seventeenth century. 

Silim al-Basri, like his lather, Abd Allah al-Basri, was known 

inherited his knowledge. Thus al-lladrawi remarks that ‘God cast the 

that he was known as a muhaddith and faqih * It is important to note 
Mirdad’s view that Abd Allah al-Basri was one of the three Meccan 
scholars who possessed uluw ai-imad (superior i.sndd) which later 
generations of scholars from al-Hijaz, Yemen, Egypt and Syria generally 
include them in their i.inads, r! and was also known as one of the 'seven 
liadflh experts of al-l lija/' (masdnid al-IJijaz as-sab ah ) . “ 

Undoubtedly, Abd Allah al-Basri had established the reputation of 
the al-Basri family in scholarly circles in al-Haramayn. Thus, through 
his father, Salim al-Basri was connected with such scholars as Shams 



ad-Din Muhammad b. Ala' ad-Din al-Babill (d. 1077/1666), Ahmad 
b Abd a I-I alii' al-Bashbishi (d. 1096/1684), Isa b. Muhammad alh- 
Tha'alibi al-Maghribi (d 1080/1669), Ahd al-'Aziz b. Muhammad 
az-Zamzami (d. 1072/1661), Ibrahim al-Kurani (d, 1101/1690), Zayn 
al-Abidln (d. 1078/1667) and All (d. 1070/1659), both sons of Abd 
al-Qadir b. Muhammad al-Tabari (d. 1033/1624), and the QaetiT&j ad- 
Din b, Ahmad better-known as tbn Ya'qub (d. 1066/1656).* It is worth 
noting that most of these scholars were also teachers of al-Falimbam's 
Jawi predecessors such as Ahd ar-Ra'flf as-SinkTIT (1024-1105/1615- 
1693) and Muhammad Yflsuf al-Maqassari (1037-1111/1627-99), or at 
least had scholarly contacts with them. 

Among Salim al-Basri's disciples apart from al-Falimbam were 

also studied directly with Abd Allih al-Basri;' 1 Muhammad b Sadiq 
as-Sindi or Abu al-I.iasan as-Sindi as-Saghir (1125-87/1713-73), who was 
also a student of Hayat as-Sindi. Moreover, the Islamic reformer who 

Wall Allah Ahmad b Abd ar-Rahlm ad-Dihlawi <11U-76/1703-62), 
had also met and studied with Salim al-Basri during his visit to al-Hijaz 
from 1143/1730 to 1145/1732.*' Shah Wall AUSh in his hope to restore 
the ultima "s Conner power and influence had urged Muslim rulers to a 
jihad against the Maratha and Jat Bharatpur enemies of Islam,*'’ 

Salim al-Basri died in Mecca and Mirdad quotes ash-Shaykh al- 
Qattan. who related in his Tanzil at-Rah null that his death occurred on 2 
Muharram 1160/14 January 1747,and that he was buried at the al-Ma'la 
burial ground in the Holy City. He was survived by his four sons: Hasan, 
' Abd ar-Rahman, Abu al-Kath and Abd al-Qadir; however, none of them, 
according to Mirdad. were learned ( alim) or seekers of knowledge" 
Therefore, from his year of death, we can deduce that al-Fal imhanl. being 

Al-Kattani states that among Salim al-Basri's works was a llmhal 

father's llmhal carrying the same caption, completed in 1126/1714" 
Among the works that al-Falimbant studied and read with him were the 
Sunan oflbn Majah (d. 273/886), one of the major Six canonical liadilh 
books, and al-Jarabardi's (d. 746/1345) commentary on tisli-Shdfiyali, a 
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work on Arabic morphology by the outstanding master grammarian Ibn 
al-IIajib(d 646/1248) ” 

The next teacher of al-Falimbanl in Mecca. Sayyid |Abu Haf$] 

'Umarb. Ahmadb. Aqilb Abi Bakrh. Muhammad b AMBakrb 'Abd 
ar-Rahman Ali Ba ' Alawl b.Aqil b. Abi Bakr as-Sakran al-l.Iusaynl al- 
'Alawi al-MakkT ash-Shaft‘I, better-known as as-Saqqaf(d. 1174/1760), 

‘Umar as-Saqqaf was the grandson ol'Aba Bakr b. Muhammad 
b. Abi Bakr b Aqil as-Saqqaf |d. 1074/1663), a student of the 
aforementioned famous Egyptian imihtiMilll Muhammad b, Ala* ad- 
Din al-Babili. He was also the maternal grandson fsi*/) of the above- 
mentioned eminent Meccan muhaddith Abd Allah al-Basri, who as we 
have already mentioned, was also a student of al-Babili. ST 

Bom in Mecca in 1102/1690, ‘Umar as-Saqqaf studied with 
numerous scholars of al-Haramuyn and became an expert in various 
branches of Islamic knowledge, but was mainly known as a great 
muljaddilli His student Murlada az-Zabtdi, eulogised him as ‘at-imdm 
al-muhaddith al-mumid shaykit al-luidith in Hijaz, and the star of the 
religion (najm ad-din ). -ss 

In addition to studying with ‘Abd Allah ai-Basfi, ‘Umar as-Saqqaf 
gained a great deal of benefit fi-orn eminent scholars in ai-Haramayn, 
such as Ahmad an-Nakhli, Hasan al-'Ujayml, Taj ad-Din b Abd al- 
Muhsin al-Qal'T (d. 1149/1736) who was the Qadimd mufti of Mecca, 
Abd al-Qadir b. Abi Bakr as-Siddiql(d. U38/I725),lbn Aqilah, Idris b 
Ahmad al-Yamani, ‘Abd al-Wahhab b, Ahmad at-Tantawi (d. 1154/1741), 
and Mustafa b. falh Allah al-Hamawi (d. 1124/1712) originally fiom 
I.lamah in Syria.” The latter, according to al-Kattani was perhaps the 
master of the highest isndd among all of them ' Under the guidance 
of his maternal grandfather al-Basri, in 1110/1698 at the age of eight, 
Umar as-Saqqaf received the al-(iadith at-mu.iahal bi l-awwaliyyah, 
highly, from the Egyptian scholar Shihab ad-Din Ahmad b. Muhammad 
b Ahmad b. Abd al-Cihaniad-Dimyat?(d. 1117/1705 in Medina), better 
known as Ibn 'Abd al-Cihani or al-Banna’. In turn, Murlada az-Xabldl 
later received this hadith from ‘Umar as-Saqqaf when he met him in 
Medina in 1163/1749. One year later, in 1164/1750, he adhered to him 





Among 'Umar as-Saqqaf's students, other than al-Falimbani and 
the aforementioned Murtada az-Zabidi, were prominent scholars such 
as Ahmad h. Hasan al-Jawhari (1096-1182/1684-1768), who, as we 
shall see later, was also among al-Falimbanf's own Egyptian teachers, 
ljasan b. Abd ar-Rahman al-Jabarti (1110-88/1698-1774). the liuher 
of the famous Egyptian historian 'Abd ar-Rahman al-Jabarti, author of 
Tiirikli Ajd ib al-Allidr, and Shah Walt Allah ad-Dihlawi, who relates 
in his al-Fadl al-MubmJi l-Musalsal min Hadilh an-Nabi at-Amin that 
he received al-hadiili al-musalsal hi 'i-awwaiiyyah from 'Umar as- 
Saqqaf." It is important to note that Shah Wali Allah was also a disciple 
of Muhammad Abu Tahir al-Kurani (1081-1145/1670-1733), whom he 
met in Medina in 1112/1700 and regarded as one of his preferred teachers 
with whom he studied numerous hadilh books and received i.sndds for 
each." Abu Tahir al-Kurani in turn studied with the "five musnidi of 
al-Hijaz' (musnidi al-Hijd: al-khamsah) of that generations: his own 
father, Ibrahim b, Hasan al-Kurani, 'AbdAllahb. Salim al-Basri, Ahmad 

Sulayman ar-Rudani 

As for al-Falimbani, it is through his study with 'Umar as-Saqqaf 
that he is connected directly to, and received the authority from him 
to transmit works from the prominent seventeenth century ultima' of 
Mecca. These include : Abd Allah al-Basri's al-lmdadhi-Ma rifal' (dim 
at-lmad, Ahmad an-Nakhli’s Bughyal al-Tiilibin li- Haydn ai-Mashayikh 
ai-Muhaqqiqin ai-Mu'tamidin , and the ihabut of I.Iasan al-'Ujaymi 
compiled by his student Taj ad-Din b. Ahmad ad-Dahhan al-Hanafi al- 
Makki (d. after 1160/1747) (also a teacher of'Umar as-Saqqaf) entitled 
Kifayat ol-Mutalulli li-md Zaliara wa-Khafm min Ghdtib Marwiyyai 
ai-Musnidash-Shaykb ljasan h. Alial- 'l 'jaymial-llanafi K Other works 
that al-Falimban! studied and read with him include Ibn Majah's Sunan , 
and the well known biographies of Hanbalites or Jabaqdi al-IJandbilali 
by Abu Ya lS Ibn al-Farra’ al-Baghdadi (d. 458/1065).“ 

Allah h Ahmad h Ata' Allah h Ahmad al-Azhari al-Misri al-Makki 
ash-Shafi'i, an Egyptian scholar who settled and died in Mecca. 6 ’ None 
of his biographers gives us his date of birth, but he was bom in Egypt 







al-I.Ianafi, Mustafa b. Ahmadal-' Ana, Ayd(or Id) b. All an-Numrusi 
(d. 1140/1727), Ahmad al-KhaliG, Abd al-Wahhab at-Iantawi and 
Muhammad ash-Shinnawi. It appears that sometime after completing 
his education in Egypt he migrated to al-Haramayn or, in Murtada 
az-Zabidi’s terms, he resided there (nazil al-Haramayn) and was very 
active in teaching in both Mecca and Medina. Murtada az-ZabidT also 

that he finally look up residence in Mecca (tadayyara Makkalt) where 
he died in 1187/1773 at the age of ninety.*' Thus,' Ata' Allah must have 
been bom around 1097/1685. 

The date of A|a' Allah's migration to Mecca is also unknown to 
his biographers. However, from al-Ealimbanl's account in his Zahral 

1178/1765, the year al-Falimbani completed his woik. This is evident 






he is said to have written no less thau tidy works most of them dealing 
with al-ma qul (rational sciences). His works include: Mtmfiq al-Htidir 
wo l-Bddi wa-Maqsad ar-Rayih no 'i-Ghadi, Mafia' al-Burlidn min 
JuKlili ai-Mizdtr, both works on logic, al-Qawl al-Mulabar fi 7/m 
al-Alhar, Risdlah fiAddb ai-Bahth and Tuhfat Ahlal- Asr bi ‘l-Maqfddt 
al-'Axhr, al-Vsui al-Muhimmah min Mawdrith al-Ummah, a copy of 
which written in his own handwriting dated 1186/1772, which was 
known to az-Zabidi; Xihdyat al-Ijdz fi ' l-liaqiqat m a 'i-Majaz , Nihdyat 
at-Arab fi Shark lAmiyat al-Arah,' Tuhfat al-KImlldn hi-Sharh Nasihat 
al-lkhwdn, completed in 1170/1756; and Xafiun al-Judfi IValidai al- 
It'ujuil ’ It is important to note that al-Falimbani was one of the Jdwi 
it lama', as we shall see later, who eventually became an expert on the 
doctrine of wahdat al-mijud (Oneness of Being) that he wrote a treatise 
on this topic entitled Add al-Mullaqin 

Another Meccan scholar whom al-FalimbanT mentioned in his 
/ahrat al-Murid and Sayr as-Sdlikin as his teacher was ‘ Abd al-lihani 
Ililal al-Makki 1 He is fZayn ad-DIn | Abd al-Ghani I liial b. Muhammad 
Hilal b. Muhammad Sunbul ash-Shali i (d. 1212/1798), a faqih and mufti 
orthe Shifi T School of Islamic jurisprudence in the Holy City, 75 

Though no sources provide us with his year of birth,' Abd al-Ghani 
Ililal was bom in Mecca and studied with its ulamd' and eventually 
became a renowned scholar there, especially as a faqih. The most 
significant among his teachers were his own father, Muhammad Hilal 
(d. 1159/1746), who was a student of Abd Allah al-Uasri, his uncle, 
Muhammad Sa'id Sunbul (d. 1175/1761), the renowned author of al- 
Awa'il as-Sunbuliyyah, who was also the Shall i mufti of Mecca, and 
'Umar al-Saqqaf (d. 1174/1760), the above mentioned maternal grandson 
of al-Basri and teacher of al-FaUitiM™.’' Abd al-Ghani Hilal was 
appointed as the Shaft 'i mufti in Mecca and students flocked to study with 
him. His students included prominent scholars of the following generation 
such as the Damascene muhaddith, 'Abd ar-Raltman b. Muhammad 
al-Kuzbari, better known as al-Kuzbari as-Saghir or al-Kuzbari al- 
Hafid (1184-1262/1770-1846), his own cousin, the Meccan muhaddith , 
Muhammad Tahir b. Muhammad Sa Id Sunbul (d 1218/180.1). and Yasin 
b. Abd Allah MlighanI (d. 1255/1839), the son of'Abd Allah b. Ibrahim 
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finding in Thahnl 


al-Kuzbari.™ 

One of the interesting teachers of al-Falimbanl in Mecca was the 
visiting Egyptian Shaykh Ahmad ad-Damanhuri. [Shihab ad-Din Abu 
al-'Abbas| Ahmad b Abd al-Mun'im b. Yusuf b. Siam ash-Shafi'l 
al-MalikJ al-Hanafi al-Hanbalf ad-Damanhuri al-Madhahibi al-A/hari 
(1101-92/1690-1778), better known as Ahmad ad-Damanhuri, was also 
evidently one of the most prominent figures in the scholarly circles 
during the eighteenth century. He was also known as al-Maclhahihiiox his 
knowledge and authority in giving/l/rivi; in all lour Sunni legal schools 
of Islamic jurisprudence.*’ 

Ahmad ad-Damanhuri was bom in 1101/1690 in Damanhur, Egypt. 
His student, Murtada az-Zabidi relates that he came as a young orphan 
without support to study at al-Azhar. With diligence, he devoted himself 
to learning, and expanded his studies and accomplishments. The ulama' 
of the four schools of law granted him authorisation ( ijazah) to teach in 
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include Shali'i scholars such as 'Abd Kabbih b Ahmad ad-DIri, whom 
he describes as the 'the most knowledgeable in Shaft'! fiqh', Abd ad- 
Da'im al-Ajhuri, and ‘Abd ar-Ra'uf al-Bashblshj. Sayyid Muhammad 
b Muhammad as-Salamuni al-Malikt, the Shaykh of MalTkiyyah who 
granted him ija:ah dated 16* Ramadan 1139/6“' May 1727 The Faqih 
Muhammad b. Abd al-'Aztz az-Zayadi al-Hanafi granted him ijazah 
in Dha al-Hijjah 1140/July 1728, and Ahmad b ' Awad al-Mirdawi al- 
Maqdis! al-Hanhal! granted him ijazah on 3"' Rab!' al-Akhir 1140/18"' 
November 1727. 15 

■hough ad-Damanhuri was an Egyptian scholar, it is clear from al- 
Falimbant's Zaltral al-Murid that he studied with him during the above 
stated visit to Mecca for the pilgrimage.’* However, it is not impossible 

study in Egypt. In addition, al-Falimbanr points out that several Egyptian 
scholars also attended ad-DamanhdrTs lectures in Mecca. They included 
Ahmad b. Ahmad as-Siblawi, better known as Razzah (or Ruzzah) (d. 
1180/1766),* 7 and Muhammad al-Faris ash-Shafi't al-Misri.* 1 It is not 
improbable that al-Falimhani took the opportunity to study with or at 
least consult them during their stay in Mecca, especially since we know 
he recognised them as having knowledge and eulogized both as al- ' aliiti 
al-fflii: 

It is evident that Ahmad ad-DamanhSri was known as a prolific 
author on numerous subjects including fiqh or, in az-Zirikli terms, he 
was one of the Egyptian scholars who were “al-mukihirin min t-tasamf 
fi 'l-fiqh wa-ghayrih .”** Murtada az-Zabld! provides thirty-five titles, 

included in his list,” while Bmckclmann lists twenty-nine of his works.' 1 
Most of his works deal with fiqh , hadilli, tawhui , manliq , haydn, tafisir, 
mawa'iz (sermons), kalam and la.sawwuf, Ihey include Kitdh Subtil ar- 
RashadUa Safa al- lhdd completed in 1162/1748, Ifiah al-Mu.Mildl 
min Main al-hli oral, on metaphor,/ra/roW id-Mdhir ila Kan: al-Jamihir. 
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mentioned some of the above listed works in his Zaliral al-MuriH, which 
without doubt indicates that he had read them directly with Ahmad ad- 
Damanhuri” 

An important Meccan teacher of al-Falimban! was [AbO al-Iawz| 
Ibrahim b. Muhammad b. Abd al-I.alif b ‘Abd as-Salam ar-Ra'Is 
az-Zubayri az-Zamzami al-Makki (d. 1195/1781) According to the 
biographical notice on his son Muhammad Salih (1187-1240/177.VI824), 
his lineage links him to az-Zubayr, a prominent companion ofthc Prophet 
SAW."" Ibrahim ar-Ra’is az-Zamzami was bom in Mecca in 1110/1698 

Ibrahim az-Zamzaml's teachers included Ibn Aqilah, Sayyid 
'Umar as-Saqqaf, Salim al-Basri, 'Ala' Allah al-Misri, Muhammad b 
af-Jayyibal-MaghribI(l 110-70/1698-1756),Ahmadb. Abdar-Rahman 
al-Ashbiili, with whom he and Murtada az-Zabidi attended lessons on as- 
Suyatl's al-Jami a.s-Saghir, Abd Allah Mirghani and ’Abd al-Wahhab 
at-Tantawi al-Ahmadi. He also studied with visiting scholars to Mecca 
such as the Egyptians ‘ Abd Allah b. Muhammad b. Amir ash-Shubrawi 
(1094-1171/1682-1757),'Umarad-Dauji, and Ahmad al-.lawhari(1096- 
1182/1684-1768). Most ofthese scholars were also among al-Ealimbanl's 
teachers as we can see elsewhere in tilts chapter. 

Murtada az-Zabidi describes Ibrahim az-Zamzami as the eloquent 
(al-fa.\ih, aUmufawwah ), Imiim and the mua 'qqil al-ljaram (the scholar of 
astronomy charged with establishing the exact prayer times) adding that 
he was well versed in various religious sciences He was initiated into the 










Muhammad Mirdad apparently built the reputation of the Mirdads 
as a noted scholarly family in Mecca It is important to highlight that 
most of the members of the Mirdad family occupied the post of \r huykh 
al-khtttabn' mi ' l-a'immali ' of the Sacred Mosque in the eighteenth 
and nineteenth century 1 "* Among the most prominent members of the 
Mirdad family in later periods we find Abd Allah b. Ahmad Abu al- 
Khayr Mirdad <1285-1343/1868-1924), who was a Qddi, historian, and 
biographer of Mecca, 

according to Shaghir Abdullah, he also studied with a Jdwi scholar, 
Muhammad Zayn b. Faqfit Jalal ad-Din b. Shaykh Kamal ad-Din b, al- 
QatlT Baginda Khatlb al-Tarun Pasir al-Jawi al-Ashl (from Aceh), who 

studied with him in Mecca." 1 

Taking into consideration the dales and places in which Muhammad 
Zayn al-Ashi completed his known works, it is highly plausible that 

written in Mecca; these include his Biddyat al-Hidayah, a translation of 
as-Sanusi’s Vmm al-Bardliin completed on the 24 of Sha'ban 1170/19 
January 1756. 1,J Kashf al-Kirdm fi Bayan an-Niyyat hula TakbiraI 
al-llirdm, completed on 8 Muharram 1171/22 September 1757,"' and 
Talkhfs ul-Valtih fi Bayan Ahkdm af-Talaq wa ii-iXikah, completed on 7 
Dhu al-Hijjah 1175/29 June 1762, or perhaps even earlier as a manuscript 

works were written before al-Falimbani began writing his first work in 
1178/1765; therefore, Muhammad Zayn al-Ashl was most probably one 
of his early Meccan teachers who happened to be an established Jdwi 
scholar in the Holy City. 

It is important to note that in the Biildyal al-lliddyalt , al-Ashl 
points out that some ignorant people in the Archipelago, who claimed 
themselves as learned scholars, had accused the Siijix of herasy and 

the common practice of those ignorant people who only studied for two 
renowned Medincse walix, Ahmad al-Qushashi and Ibrahim al-Kurani 
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I lam/ah al-Famjuri, Shams ad-Dtn as-Sumatrani, and SayF ar-Rijal, 
as he believed there were no proficient Jawi scholars during his time 
capable of comprehending their teachings. This, he said, also applies to 
Arabic works on Sufism written by carlicr.Sii/iv such as Ibn al-'Arabi's 
al-Fululidl \al-Makkiyyali\ and Muhammad al-Ghauth's al-Jawahir al- 
Khams. He further explains that because ol'the inability of Jawi scholars 
to understand the correct fiufi teachings, an author such as Sayyid ‘ Alawt 
Ba-l-aqih, in his work entitled an-NOr al-Mubin , had declared those who 
advocated the teachings of these three kiwi scholars to be unbelievers 11 ’ 
It is important to point out that in contradiction to al-Ashi’s belief, ’ Abd 





Sulayman b. Yahya al-AhdalThe laller points out that when he sent 
him a written request for his ijdzah from Zabid, 'Abd Allah MTrghanI 
wrote him a lengthy reply in a mystical style, dated 2 Dhu al-Hijjah 
1167/19 September 1754, which, according to Sulayman, demonstrated 
his teacher's strong affiliation with Sufism. 1 ” 

AI-FalimbanT recorded some of 'Abd Allah Mlrghani’s works 
that he read. Among them Tanbih al-Haqq JT Hayyiz al-Farq wa-Fath 
al-Mula dlf JT Waql IghJBti\ a commentary on Abd Allah al-I.Iaddad's 
poetic composition entitled 'Ikam hdb rabhik ,’ which, according to al- 
FalimbanT is a work on Sufism recommended for the muhtadi (novice) 
travellers on the mystical path. 1 ” Other works by Abd Allah MIrghani 
which al-Falimbani would have read include Sawdd a!-'Ayn JTSharaf 
an-Nabiyym, completed in 1157/1744, al-Mu}am al-Wajiz JT Ahadith 
att-Nabf at- Aziz, a work on haditli written in 1166/1752, ad-Durrat al- 
Ya lima It JT Bad Fadd 7/ as-Sayyidah al- Azimah , written in 1164/1750, 
which perhaps refers to Fatimah the daughter of the Prophet SAW, 
Mashariq al-Anwar JT ‘s-Saldt wa '‘s-Sa/dm aid ‘n-\ T abi al-AInklitdr, 
perhaps a collection of litanies in praise of the Prophet SAW, and two 
anthologies of Arabic poems, one arranged alphabetically entitled al-' Iqd 
al-Munazzam aid Hunif al-Mu jam, and the other is 'Iqd al-Jawdhir JT 
Xazm at-Mqfdkhir, respectively. Several other works that have not been 
listed by his biographers include unpublished manuscript copies of his 
al-AnJd.s al-Qudsiyyah JT Ba d Mandqib al-Hadral at-'Abhdsiyyalt, As 











the title would suggest, this is perhaps a work relating the merits oflbn 
Abbas, the Prophet’s SAW young companion and cousin who was buried 
in at-Ta'if; llltaf ax-Su'add ’ bi-Mandqib Sayyid a.sh-Shuhadd \ a work 
on the virtues of Ilamzah b. Abd al-Muttalib, the Prophet's SAW uncle 
who is known in the Islamic tradition as the ‘Master of the Martyrs’ 
{Sayyid ash-Shuhadd *); and a work on Sufism entitled ar-Rixdlah al~ 
Mu'ghaniyyah. 125 

It is worth noting that both 'Abd Allah Mirghani’s sons, Yasin (d. 
1251/1835) also known as al-Mahjub, and Abu Bakr were also renowned 
Sufi scholars of Mecca. 136 

Jeddah 

In addition to Abd as-Samad al-Falimbanrs list of teachers as recorded 
by 'Abd ar-Kahman al-Ahdal, both al-Qannuji and al-Baylar, also include 
a certain Muhammad Murad as one of his teachers.''' According to 
A/yumardi Azra, Muhammad Murid of that period points to Muhammad 
Khalil al-Muradl."' However, my own research of several biographical 

scholar, namely Muhammad Murad al-Ansari as-Sindi. His full name is 
Muhammad Murad b Ya'qub al-Hafiz b, Mahmud al-Ansari al-Khazraji 
as-Sindi (d. ca. 1201/1786). My investigation of several imailx of al- 
Falimbani farther reveals that his teacher, Muhammad Murad with whom 
he studied, was indeed this Muhammad Murad al-Ansari as-Sindi 

met Murad as-Sindi in Jeddah, based on his domicile and the madrasah 
where he was leaching, as we shall see shortly, it is highly likely that he 
studied with him in Jeddah. In addition, Martin van Bruinessen points 
out that according to oral tradition related to him by Kiai Zen Syukri, a 
contemporary proponent of the Khalwatiyyah Sammaniyyah Order in 
Palcmbang, Abd as-Samad al-Falimbani stopped over in Jeddah on his 
way to Hgypt, where he met and studied initially with Siddiq al-Madani 

out that this narration is not availabe in any written sources." 0 However, 
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hence it is highly probable that during his stay he studied there as welt 

Although his year of birth is unknown, what we can gather from 
biographical notices is that Muhammad Murad as-Sindi was bom to 
an Indian family in the land of Sindh (now in modem Pakistan), where 
he grew up and later became its Qtitfi (judge). Although bom in India, 
his genealogy traces his ancestors back to the Medinesc Abu Ayyub al- 
Ansari ' a companion of the Prophet SAW. 1,1 Indeed the Ansaris are 

produced many prominent scholars. 

Muhammad Murad was also the paternal grandfather of the 
renowned niiiliaddiili of Medina in the eighteenth century, Muhammad 
Abidb. Ahmad 'AHb. Muhammad Murad b Ya 'qub al-Hafizb Mahmud 
al-Ansari as-Sindi (1190-1257/1776-1841), author of the famous timbal 
entitled Hay ml,-Shari,I Evidently, from his isnads in the Hay a sh- 
SI,arid , Muhammad Abid tells us that he studied various branches 

Muhammad Murad, who in turn studied with his father Muhammad 
Murad al-Ansari as-Sindi. Muhammad Abid also included his silsilal, 
in a number of Sufitarujahs in this work 1 * J 

Muhammad Murad's teachers who can be traced from his hmad 
include Muhammad Hashim b 'Abd al-Ghalur b 'Abd ar-Kahman al- 
l.Ianall at-Tatwi as-Sindi (d. 1174/1760), who, according to al-Hasani, 
was an eminent Indian scholar of Jiqh, hadidi and Arabic language 1 ' 1 
An anecdote related by 'Abid as-Sindi tells us someof Muhammad 
Murad's merits which also give us some idea of his SQIism. He relates 
the following: 

I was robed with al-khiiyah al-khidriyah (al-Khijr‘s cloak) by my 
uncle Muhammad Ilusayn b. Muhammad Murad al-Ansari as-Sindi, 

hi 'Uah (the Gnostic of God) Shayth Muhammad Murad b. Sliavkh 
Ya'qub al-An$5ri as-Sindi. His fadicr. Murad in turn said that al- 
Khidr had repeatedly clothed him with al-khirqah. and he told his 
son of his numerous encountets with al-Khidr. When he was about 
to die, he said to my uncle Muhammad Husavn. "My son. al-Khitjr 
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him. He will meet you alter the Wj prayer at al-Juini ash-Shdji'i 
in Jeddah, and as a sign you will come across a man whose ring and 
right-hand little lingers are joined together." My uncle then said. 

“I went to the stated mosque to perform my 'asr congregational 
prayer, and on my exit upon leaving the place, a man as perfectly 
described earlier approached me: he was dark and tall, and he told 
me that my father had entrusted me to him. I then kissed his hand 
sought his blessing." Since then, my uncle used to tell me of his 
occasional encounters u r ith al-Khkjr. 1 M 

Apparently, Muhammad Murad's grandfather was also a learned 

known as ‘Shayth al-Islam' while Muhammad Murad himself was a 
Qddi in his hometown in India, and later at the end of his life Muhammad 
migrated to the Hijaz. Upon the request ofRayhan, a minister in Jeddah 
who built Muhammad Murad a mosque, a madrasah, and a house, he 
migrated to Jeddah where he settled and spent the rest of his life. It is not 
clear when he migrated to Jeddah. However, al-Hasanl points out that he 
was said to have died in Jeddah in 1201/1786 just before the arrival of 
RafT ad-DTn al-Muradabadi for the IJajj, thus he would have migrated 
some years before the turn of thirteenth century Hijri."’ 

Muhammad Murad's students, apart from his own son Muhammad 
Jlusayn as-Sindl and al-l'alimhani, also included another Jam student, 
Muhammad Ashiq ad-Dtn al-Falimbanl, the grandfather of Muhammad 

Mecca and the author of Badr az-7jaman fiBaym 'Aqa'id l-fmtin). In 
d, 'Ashiq ad-Dtn also studied with the two 




uprated to have travelled frequently to Me 

veil.‘“However, si^ce Shaykh Murad had 
tnd taught in his madrasah, it is highly likely 
o Jeddah to meet and study with him there 


1C provided when completing them, 1 was ah 
lis five years of scholarship in Medina. It w 
1186/1772. 







in Medina. 14 " He also travelled to Egypt in 1174/1760 where he was 
warmly received by his lather's disciples. Apparently, he did not stay 
long in Egypt as his student, Ahmad h.' Abd al-Qadir b. Bakri al-'Ujayli, 
met him in Medina in 1175/1761, receiving al-hmlilh at-moalmt hi 
'l-awwaliyyah from him. 1 ' 11 

Muhammad as-Samman was initiated into several renowned Sufi 

from his own lather' Abd al-Karim and Muhammad Abu Tahir al-Kuran! 
respectively, an-Naqshabandiyyah, ash-Shadhiliyyah, al-‘ Adiliyyah and 
al-Khalwatiyyah. 14i However, he was mostly known for his affiliation 
with the al-Qadiriyyah and al-Khalwaliyyah orders He mastered the 
al-Khalwatiyyah order under the guidance of the Damascene Shaykh 
Mustafa b Kamal ad-Din al-Bakri <1099-1162/1688-1749), and through 

( kuihf ), and was later appointed as al-Bakri's khaBfak."' A branch of this 
Drder was later named after him, known as al-Tariqah al-Khalwatiyyah 
as-Sammaniyyah in Medina and elsewhere, which later gained popularity 
especially in the Malay world. It is important to note that Mustala al-Bakri 
also had several other prominent disciples who were leading scholars 
of the eighteenth century. They included Muhammad b. Salim al-Hilhl 
or al-I.Iifnawi (1101-81/1689-1767) who founded a branch of the al- 
Khalwatiyyah Order in Egypt known as al-Khalwatiyyah al-Hithawiyyah 
Order and was also appointed as al-Bakri’s klialifiili in Egypt. 144 

Muhammad as-Samman himself was among the students of the 
renowned Yemeni saint Abd AllShb. Alawtal-Haddad(d. 11.12/1719) 
of Tarim, and was a disciple of the two renowned muliaddilhs of 
Mecca, Ahmad an-Nakhli (d, 1130/1717) and Abd Allah al-Basri 
(d. 1134/1722).However, from his date of birth, it is clear that all three 
scholars must have been his teachers by way of a kind ofhonorary ijazah 

young when these two Meccan scholars died. 

studied directly with a number of prominent scholars of his lime. They 
included, among others, Muhammad ad-Daqqaq ar-RibatT al-Maghribl 
al-Madan! <d. 1158/1745), 1,4 Abu Tahir Muhammad b. Ibrahim al-Kuram 
(1080-1145/1669-1732), Muhammad b. Sulayman al-Kurdi al-Madanl (d 
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1194/1780), Sayyid 'Alib. Ibtihim al-Attar al-'Absi al-I.Ialabi (1106- 
71/1694-1757), Ali b. Abd Allah al-Kurdi ash-Shami of Damascus 
(1074-1179/1663-1765), Abd al-Wahhah b. Abmad b. Baraka! al- 
Ahmadi at-Tantawi al-Misri (d. 1154/1741), Muhammad I.Iayat as-Sindi 
(d 1163/1749), Muhammad b. Salim al-llilhi, Muhammad Sa id Hilal 
al-Makkl (d. 1175/1761), Muhammad Tahir al-Tinbukti (originally from 
Timbuktu in Mali, West Africa), Sayyid ‘Atiyat Allah as-Sindi, al-Junayd 
al-Madani, Ibrahim al-Mashishi, Ahmad al-Maghribi. and llabib Alawi 
and Habib Hasan, sons of Sayyid ' Abd Allah b ‘Alawi al-t.ladilad 1 ' 

As a renowned saint of his time, as-Samman attracted numerous 
students and disciples. Among his disciples were 'Abd al-Baqi b 
Muhammad Salih ash-Shaabal-Ansari al-Madani (d. after 1236/1821),'“ 
Muhammad b. Ilusayn al-'Alawial-Jufri (1149-86/1726-73), Muhammad 
Husayn b. Muhammad Murad al-Ansari as-Sindi, Salih b Muhammad 
al-'Umari al-Fulliinl (1166-1218/1752-1803), Muhammad at-Tawadi 
Ibn Sudah (1111-1209/1700-95), 'Abd ar-Rahman b Abd al-'Aziz 
al-Maghribi, Siddiq b. 'Umar Khan al-Madani, who studied with him 
for nearly twenty-live years, and Murtada az-Zabidi who relates that he 
received an ijdzolt from him by way of correspondence.'® 

However, according to Siddiq al-Madani, the most esteemed among 
as-Samman's students who benefited greatly from him, in his own terms, 
“wa-kan min ajalli laldmitilialilii aklidlian w a-a zamuhum manaran was 
Abd a$-Samad al-Jawi al-Falimbani al-Makki '* It is quite clear from 
Siddiq's statement that 'Abd as-Samad al-Falimbani had earned the most 
esteemed position among as-Samman's disciples. 

Al-Falimbani himsclfstatcs that among as-Samman's writings that 
he read directly with him was his an-Nafaltal al-Hahlyyah fi Kayfiyyal 
Suiuk Tariqal al-Muliammadiyali. Later, as-Samman instructed him to 
read this work again with one ofhis disciples, 'Abd ar-Rahman b. 'Abd al- 
' A/I/ al-Maghribi (see below), This un-Xafaluit al-Ildhiyyah , according 
to al-Falimbani, contains the entire prerequisites, fundamental elements 
and guidance for seekers of al-Khalwatiyyah as-Sammaniyyah Order and 
is strongly recommended to novices seeking this order. Obviously al- 
Falimbani attached much value to as-Samman's un-SafnhaI al-Ildhiyyah. 
for he relates that he heard it from Siddiq al-Madani who in turn heard it 
from 'Abd at-Khaliqal-Mizjaji inZabid, another disciple ofas-Samman, 
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died in 1258/1*42, and was interred al al-HaqT' in Medina. 1 ” 

According to az-Zirikli, some of as-Samman's disciples compiled 
separate works on his virtues, these include, Durrat Iqd did az-Zamdn 
fi Mandqih ash-Shaykh Muhammad as-Sammdn , ad-Durrar al-llisdnfi 
Manaqib as-Sammdn, Mandyih al-Karim al-Maiuidn fi Mandqih Sid! 
ash-Shaykh Muhammad as-Sammdn, Mandqih Muhammad h, Abd al- 
Karim as-Sammdn al-Madani , and Bahjat Dliawi ‘l-'lr/an fi Maudqib 
Muhammad b. Abd al-Karim as-Sammdn 

Without douhl, as-Samman’s reputation and tame as a highly 
revered i rali in Medina also reached the Malay Archipelago, most 
probably through Abd as-Samad al-Falimbanl and his disciples. Ilis 
manaqib and Ralih as-Sammdn were widely read throughout the Malay 
world. 161 As already mentioned in Chapter One, some Jdwi scholars, for 
instance Muhammad b, Ahmad Kcmas Badr ad-Dln, who probably was 
one ofal-Falimbanrs students, wrote a book entitled Xafahdl ar-Rahmdn 

and miracles (kardmat) of as-Samman Since this Xafahdl ar-Rahmdn 
also devoted a chapter to numerous kardmat of as-Samman reported by 
his students alter his death, it is obvious that it must have been written 
alter his death in 1189/1775. 
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the pledge of allegiance (bay'ah) from Muhammad as-Samman. Siddiq 
became a devotee of as-Samman tor twenty-live years, probably from the 
year 1164/1750. He later travelled - alter as-Samman's death - to Sannar 
in Sudan and studied with Shaykh Muhammad b. 'Uthman as-Sayigh 
as-Sannari, and to Zabkl where he studied with Shaykh Muhammad b. 
•Uthman al-Makki.*’ 

Siddiq al-Madani was reported to have a zawiyah 168 in Jeddah, 


this zawiyah , according to Haridi, can still be identified to this day. As tor 
his kardmal, Siddiq al-Madani was reported to have been challenged by 
seeing Ibli.s (the Devil) twice: the first time was in India and the second 
in al-Haramayn During a drought in Sannar, Sudan, it was reported to 
have rained immediately alter his invocation and lawa.md (supplication 
to God) through as-Samman's qasidah (poem), most probably the earlier 
mentioned Qaxidat Islighdlhah wa-Madd 'ih. m 

Sural Manaqib Tuan Syekh Muhammad Samman Serla Sural Mi'raj, 
which is still being recited in Banjar, Indonesia up to the present day, 
Siddiq al-Madani was also reported to have been the khalij'ah (successor) 
of as-Samman in Medina. 1 ™ 

Among his writings that al-l alimbani listed were, [al-Futuhat] as- 
Sammamyyah fi Suluk al-liahdaiuvvah.- 1 an-Safliat as-Sammdniyyah ft 
[Mahasin\ al-Tariqal al-Qadiriyyah, Murshidni-Tulldb ild Suluk Tariq 
al-Ahbdb, Sharh Tawassul Muhammad a.s-Sammdn, and Ka.dif al-Asldr 
a I- Wahmiyyah an Jamal Muhyi an-Xajhal al-Qudsiyyah , a commentary 
on as-Samman's poem al- Ayniyyah Apparently, all of these titles are 
writings on §ullsm. Al-Falimbani himself read al-'Ayniyyah with Siddiq 
al-Madani and his commentaries on Mustala al-Bakri's writings on 

adh-dhdi alter reading the main (text) of these works with as-Samman 

Siddiq al-Madani included his name in the prologue, perhaps because 
they were written upon his request. 1 " 

Although it was upon the instruction of as-Samman that al¬ 
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instance, it was upon al-Falimhani's request that Siddiq al-Madani wrote 
for him his QatfAzhar iil-Mm iiliib ar-Rubbtwiyytih, a commentary on as- 
Samman ‘s poem, tm-Sajhat al-Qudsiyyxili, a commentary intended for his 
fellow Muslims in Palcmbang. In the prologue ofthc QajfAziuir, Siddiq 
al-Madani writes: "be informed O my hrethien, that I am a helpless and a 
weak servant I was requested by a brother in the tariqah , the Gnostic of 
God, the divine ( ar-rabbani) our master Shaykh ' Abd as-Samad al-Jawi 
al-Falimbani to write a commentary on this at- ayniyyah poem known as 
an-Nafhat al-Qudsiyyah attributed to our above-mentioned teacher |as- 
Sammiin] who is more known than ‘a mountain crowned by light' He had 

(nl-luiqa ’iq). Thus, he instructed me to elucidate it in exoteric language 
{ai-zahir) which can be understood by those who are not acquainted with 
the intricacies of knowledge ( ad-daqa'iq ). I complied with his request 
immediately turning to God for help to unbind its symbols-” 174 

On the other hand, according to al-Falimbani, when he himself 
completed a treatise on wahdal al-mijud based on the teachings that 
he received from as-Samman, Siddiq al-Madani was the first to read 
this work and later gave it the title Zad al-Mtataqm ft Tawhtd Rahb al- 
'Alamm . r5 Thus, both these occasions clearly reflect the close relations 
and mutual estimation between Siddiq al-Madani and Abd as-Samad 
al-Falimbani as fellow disciples of as-Samman. 

Another teacher with whom al-Falimbani studied during his sojourn 
in Medina was Abd al-Ghani b. Ahi Bakr b. 'Abd ar-Rahman al-Fattani 
al-Qasim, who according to him was better known as 'al-'Alim as-Sufi 
al-Hindi al-Madani.' 174 According fo Siddiq al-Madani, 'Abd al-Ghani 
originated from India and purposely travelled to Medina to meet and 
study with as-Samman. lie adhered to as-Samman for the whole duration 
of his sojourn in Medina where he later died and was buried in al-Baqi' 
cemetery.' 77 Unfortunately Siddiq al-Madani did not provide us with 
details of the year of his arrival, duration of his sojourn in Medina or 
the year of his death. 

Al-Falimbani himself tells us that he read with Abd al-Ghani his 
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Kurini, Ahmad aJ-Jawharl, Mustala al-Ilakri, Ihe famous Master of 
al-Khalwatiyyah Order, among others. 


Among his students otherthan 'Abd a$-Samadal-Falimbam himself, 
were his son Abd Allah b. Muhammad al-Kurdi and other prominent 
scholars, such as the Shall’i atdh-MiaukU of Ahl al-Bayl: Zayn al-'Abidin 
b. Alawi Jamal al-Layl al-Madani (d. 12.15/1819), Abd ar-Rahman b. 
Sulayman al-Ahdal, Murtada az-Zabidi, the renowned muluidditli Salih 
al-Fullani, and the two Damascene muhaddiths Muhammad ShSkir al- 
Aqqadfd. 1222/1807), and Muhammad al-Kuzhari (d. 1221/1806). They 
also included a number of other previously mentioned scholars such 
as the eminent Sufi Master, Muhammad b. 'Abd al-Karim as-Samman 
himself, Muhammad b. Salim al-Hifni, and the reformer and (bunder of 
the Wahhabi movement, Muhammad b. Abdal-Wahhab(d 1206/1792) 
who was also a student of the Indian muhaddith of Medina, Muhammad 
Hayat as-Sindi. 1 " 1 

Abd as-Samad al-Falimhani obviously venerated Muhammad al- 
Kurdi highly as he eulogised him as "Shaykhuna a!-'Slim al- allamali 
al- amil hi- iimihi Mawlaiui ash-Shaykh Muhammad b. Sulayman al- 
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until he died on 16* Rabl' al-Awwa! 1194/20* March 1780 at the age 


Among al-Kurdfs writings was at-Jjawdshi al-Madaniyyah aid 
Sharh al-Muqaddimah al-Hadramlyyah { 'aid ‘l-Minltdj al-Qawim], 
l qud ad-Durar Jt Baydn Mustalahdt Tuhfat tbn Hajar, both based on 
Jiqh commentaries by Ibn Hajar al-IIaytaml. with the latter explaining 
technical terms found in his famous Tuhfat al-Muhtaj. Al-Kurdi's writings 
also include al-Fawd'id al-Madaniyyah JT-nian Yuftd bi-Qawlihi min 
A immat ash-Shdfi iyyxtK on Shall 'i muftis , Kdshifal-Uthdm an Ilukm 
at- Tajamtd Qahl al-Miqat bila III ram , on aspects of the pilgrimage, ath- 
Thag/tral-Bassdm an Ma dnias-Suwarallati YuzaviM’ijfihd al-l/ukkdm , 
on the use of certain verses of the Qur'an as source of jurisprudence, 
Sharh ala Manzumdt an-Sdsikh wa ‘l-Mansukh , a commentary on a 
collection of poems on those verses of the Qur'an which abrogate and 
are abrogated. Zahr ar-Rubd ft Baydn Ahkdm ar-Rihd , on clarifying the 
law of usury, al-lntibdh Ji Ta'jil as-Salah , on attentiveness regarding 
the hastening of prayers, Kashf al-Muruf an Muhdhirdt md-li ’l-lVtufu * 
min sh-Shunil , on the conditions of ablution, Fataud al-Kunli ; and 
ad-Durral al-BahiyyaliJtJawdb al-As ‘Hat al-JdM iyah 115 The latter, was 
written to answer questions posed by his Jdwi students, which signifies 
the attention given by scholars of al-liantmayn to Jdwi issues. I Iowevcr 
and unfortunately. I have not been able to locate copy of this work. From 
the entire list, most of Muhammad al-Kurdl’s works deal with fiqh % 
which further indicates his expertise in this Held, although he is usually 

Another scholar who should be included among al-Falimbanl's 
teachers was Mushayyakh Ba-’Ubud. 186 According to al-Ilabshl, he is 
Mushayyakh b. Zayn Ba- l Jbad al- Alawi (d. 1170/1756). He was bom in 
Hadramawt, Yemen and later, around 1115/170.1 migrated to Medina. 187 



him into «/-' Atawiyyah Order. He also studied with Alxi ar-Rahman 
b. Abd Allah Balfaqih in Medina, who in turn studied with prominent 
ulamd' such as Ibrahim al-KurinT, Muhammad b Abd ar-Rasul al- 
Barzanji, Ilasan al- Ujaymi, Ahmad an-Nakhli, and Abd Allah al-Basri; 
the last two, with whom Mushyayyakh also studied directly. He can also 
be included among the students of the renowned Hanafi Sufi shaykh. 
Abd al-Ohani an-Nabulusi of Damascus (d. 1143/1731), by way of 
correspondence ( murdxalak ). Al-Habshi points out that according to Jjufi 
mystical expression. Mushayyakh Ba-’I Thud met an-Nabulusi spiritually 
( al-ijtimd' ar-rdkdni) m 

Among the writings on Islamic discipline that al-Falimbani read 
with Mushayyakh were Sunan Ihn Mdjak on kadilh, and Hdxkiyat 
Shark al-Jdmi aid al-Kdfiyak, an extensive gloss on Abd ar-Rahman 
al-Jami's (d. 898/1492) Fawdid Wdfiyah fi Hall Uuskkildi nl-Kdfiyah. 
a commentary on Ibn al-l.lajib's (d. 646/1249) Kdflyai Dkawfal-Atldb 
fi llm Kaldm al-'/lrab, a concise textbook on Arabic grammar and 

The last from the list of 'Abd as-Samad al-Falimbani's teachers in 
Medina is ‘Aqib b. Ilasan ad-Din. According to alTadanl. he is 'Aqib 
b. Hasan ad-Din b. Ja'l'ar b. Muhammad b. Badr ad-Din al-Falimbani 
as-Sumatrani al-Madanl (d. ca. 1182/1768), the most learned of the 
Jawi ulaFiid' who possessed the most numerous isndds and the widest 
transmissions ( aklkamhum ixnddan wa-awxa'uhum riwayalan), to 
an extent that he was known as an authority on hadilli, Qur'an and 
jurisprudence ( al-niuhaddllk al-kaft: al-faqih). 'Aqib had his numerous 
ixnddx recorded in his two ikahalx, entitled Tkahat Saglur and Mu’jam 
Skuyukk al-IIajl z 'Aqib al-Falimbdni m ' However, it is unfortunate that 
even alter extensive search I have not been able to locate any copies of 
these works. Nevertheless, the fact that Aqib had numerous ixnddx and 
narrated extensively is certainly indisputable as we learn that most of 
Abd as-Samad's ixnddx pass through him. 1 * 1 

biographical dictionaries, 'Aqib was, according to at-Fadani, one of the 
Jam scholars who migrated to Medina and was bestowed with a long 
life [al-mita'mmar ) living for more than ninety years, dying in Medina 
around 1182/1768. Al-Fadani points out that Aqib studied directly with 
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r-Rahman b Ahmad an-NakhlT, the sons of the two above mentioned 
enowned muhatUUth of Mecca, Umar b. ' Aqil as-Saqqaf. Amr Allah 
i Abd al-Khaliq al-Mizjaji, Jarjis (or Jirjis) b. Ahmad Afandi, Hasan 

ettcr known as az-Zayadi al-IIasani al-Idrisi.™ It is worth noting that 
duhammad al-’Ujaymi and 'Abd al-Hafiz al-'tJjaymi were the son and 
randson olHasan al-'Ujaymi respectively. 14 ’ 

It is important to point out that many other member of Aqib’s 
family are also included among the ,/mti scholars who took up residence 
in al-lfammayn. They include for instance, his brother Sjllih, his father 
Hasan ad-Din, his uncle Tayyib, and his grandiather, Ja' far b. Muhammad 
b. Badr ad-DIn al-Falimban! lhc latter was a limliili scholar who studied 
with, among others, the earlier mentioned famous Egyptian scholar Shams 
ad-DIn Muhammad b. al-'Ala' al-Babili It is highly likely that he met 
and studied with al-Babitl during his regular visits to al-llaramayn where 
he performed the hajj and stayed for a while to teach. His grandfather 
la'far died in Mecca in 1128/1715.'* 

In addition to 'Abd as-Samad, ‘Aqib’s students also included 
Muhammad Salih b. Ibrahim ar-Ra'is az-Zamzami (1187-1240/1773- 
1824), the mufti of Mecca and the son of the earlier mentioned 
al-Falimbam's Meccan teacher, Ibrahim b. Muhammad ar-Ra'is az- 
Zamzami, the Meccan muhtuhtith, Abu Hafs 'Umar b. 'Abd al-Karim 
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b. Abd ar-Rasul al-AUSr (d. 1249/1833), Sulayman al-Ahdal and his 
son, Abd ar-Rahman al-Ahdal 197 

However, though 'Aqib was a teacher of Abd as-Samad al- 
Falimbani and a student of as-Samman, apparently he had to take 
the pledge of allegiance (bay'ah) for initiation into al-Khalwatiyyah 
as-Sammaniyyah Oder from ‘Abd as-Samad instead of as-Samman 

Allah al-Falimbani, he received the lalt/ia for the membership of the 
al-Khalwatiyyah as-Sammaniyyah Order from Abd Allah b. Ma'ruf 
al-Falimbani, who in turn received it from Muhammad 'Aqib b. Hasan 
ad-Din al-Falimbani, who received it from Abd as-Samad al-Falimbani, 
who in turn took the Order from Muhammad b. Abd al-Karim as- 
Samman, who in turn received it from Mustaia al-Bakri, and so forth to 
the Prophet SAW"" Phis is probably because Abd as-Samad had been 
appointed by as-Samman as his klialifah and hence the hay 'ah had to be 
done through him Ihis without doubt reflects Abd as-Samad's esteemed 

esoteric sciences, as he was appointed as his khalifah he was entrusted 
by his teacher to initiate others, including his own teacher Aqib into 

Perhaps, because of Aqib's initiation into the Order by Abd as- 
Samad, modem scholars have mistakenly assumed he was his student. 
For instance, from the aforementioned silxilah, Shaghir Abdullah believes 
that 'Aqib was a student of 'Abd as-Samad instead of his teacher"' 9 
However, from the numerous Islamic sciences that Abd as-Samad 
studied with 'Aqib, it is obvious that he was his student and not his 
teacher In addition, it is customary for traditional Islamic scholars to 
acquire knowledge from, or exchange isnads (ladahhaj) with his peer or 
his student or a junior colleague. Such practices, according to Husayn al- 

the Prophet SAW himself when he stood on the pulpit and said, “Tamtm 
ad-Dari reported to me" on his account of ad-Dajjal (anti-Christ)" 0 Thus, 
Abd as-Samad was Aqib's student in traditional Islamic traditions, but 
'Aqib was his spiritual disciple in the Siifi tradition, specifically in the 
Sammaniyyah Order. 
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Among the various branches of Islamic disciplines that Abd as- 
Samad studied with Aqib were liadilli, as-siyar no 't-maghazf twi t/i- 
» hamd'H (history, account of the Prophet's campaigns, and a collection 
of traditions on the traits of the Prophet SAW), tafiir, uliini al-Qur on, 
11 him al-hadfth , lawliid.Jlqli and mill al-Jiqli, balagali (rhetoric), no/nc, 
surf, layami uf tawilrikh and lahaqdl (Islamic history and biographies). 
It is worthwhile noting that among the works on lasawMif he read 
with Aqib was Ibn al-'Arabi's al-Futuhat al-Makkiyyah. litis reflects 

Islamic sciences. 251 However, from the Islamic literatures which 'Abd 
as-Samad mainly read with him, it is clear that what he learned from 
him apparently were sciences, promoting an intellectual understanding 

was an intellectual teacher for Abd as-Samad al-Falimbani, while 

mystical master; and 'Abd as-Samad was the initiator of'Aqib into the 
Saramaniyyah tariqah. 

AI-FalimbanT’s Learning Centres Outside 
The Arabian Peninsula 

It has been generally assumed by modem scholars that Abd as-Samad 

Peninsula region. However, carefiil examination of the sources would 
suggest that al-Falimbani travelled to Egypt and Syria studying with 
notable scholars from both Cairo and Damascus. 

Using the isnad works of al-Fadani as a primary source, there is 
evidence that al-Falimbani most probably studied in both Egypt and 
Syria. He certainly had several teachers from these regions. His Egyptian 
teachers mentioned by al-Fadani include Ahmad b 'Abd al-Fattal) 
al-Mujiri ai-Mullawf, Ahmad b. Hasan al-Khalidi al-Jawhati, his son, 
Muhammad al-Jawhati, Dawud h. Sulayman al-Kharibtiiwi al-Misri, 
Abd ar-Raltman b. Muslala al-'Aydarus, Muhammad Murtad& az-Zabidi 
al-Misri, and 'All b. Abd al-Barr al-Wana'i. Furthermore, I was able 
to trace his teachers from Damascus, llalab (Aleppo) and other parts of 
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Syria-Palestine. None ofthese have been mentioned by modem scholars, 
lliey were Ahmad b. Ubayd al-'Attar, Muhammad b. Ahmad as-Sailarini 
(from Palestine), Muhammad b. Uthman al-'AqTlT al-Halabl al-‘l Imari, 
Umar b. Abd al-Qadir al-Armanazi al-Halabl. This is in addition to 
Ahmad b. Abd al-'Aziz al-Hilal! as-Sijilmasi, who hailed originally 
from Morocco. 


Egypt 

It was probably while studying in Mecca that al-Falimbani. together with 
other Jam compatriots including Muhammad Arshad al-Banjari. Abd al- 
Wahhab al-Bugisi, and Abd ar-Rahman al-Balawi al-Misri also travelled 
to Egypt to study with its scholars. Though we do not have evidence on 
when such travel to Egypt may have happened, it would appear from the 
list of the Egyptian teachers whom al-Falimbani came in contact with 
and the report of his travels from his traditional account, that he studied 
in Egypt.™ This conclusion is in accord with al-Fadani's report when 
he points out that al-Falimbani received his instructions in Egy/il than, 
among others, the two Shihabs: Ahmad al-Mullawt and Ahmad al-Jawhari 
(HW-raivd Abdas-Samail .. bi-Mixr 'an ‘xh-Shihdbayn, Ahmadh. 'Abd 
al-Fallah al-Mu I lam wa-Ahmad b. Hasan al-Jawhari), 101 Perhaps it was 
because of their sojourn in Egypt that his colleague, 'Abd ar-Rahman 
al-Batawi, following the traditional custom for Islamic scholars to adopt 
a nixbah of a particular place due to their stay in that place, adopted the 
nixhah al-Misri (the Egyptian). 

One of the Egyptian scholars with whom Abd as-Samad al- 
Falimbani studied was Ahmad al-Mullawi (1088-1182/1677-1767). M His 
foil name was Shihab ad-Din Abu al-' Abbas Ahmad b. Abd al-Fattah b. 
Yusuf b. 'Umar al-Mujiri ash-Shafl'i al-Azhari, more commonly known 
as Ahmad al-Mullawi. His ancestors originated from Hama (Hamah) 
on the Orontes River in central Syria. According to Murtada az-Zabidi, 
on the authority of al-Mullawi himself he was bom al dawn (fajr) on 
Thursday, 2 Ramadan 1088/28 October 1677 in Cairo. He studied at al- 
Azhar and was later known as the shaykh ash-shuyukh (Grand Master) 
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Murtada az-Zabidi includes al-Mullawi among the llrst generation 
(at-tabaqat al-ttla) of his own teachers who in turn had met and studied 
with Abd Allah al-Basri. Ahmad an-Nakhll, Ahmad al-Banna' and 
llasan al-Ujaymi This group also included al-MuIlawi's fellow scholars, 
Ahmad b. Hasan al-Jawhari (d. 1182/1768), who as we shall see shortly 
was also one of al-Falimhani's teachers, Abd Allah b. Muhammad b. 
Amir ash-Shubrawi (d 1171/1757), Ahmad b. Abd al-Mun'im ad- 
Damanhuri (d 1192/1778), whom al-l’alimbani met and studied with in 
Mecca, and Sabiq b. Ramadan h. Aram az-Zahali (1068-1182/1657- 
1768) The latter, according to Murtada az-Zabidl, also met Muhammad 
b. 'Ala' ad-Din al-Babili (d. 1078/1667).“ 

Ahmad al-Mullawi travelled to al-flaramayn in 1122/1710 where 
he met and studied with the two muhaddiths of Mecca, Abd Allah 
al-Basri and Ahmad an-Nakhll. He received al-hmliil, al-musalsal hi 
'Uumvaiiyyah from both, read with them the opening chapters of the six 
liadTIli canonical books (men 'llai-kutuh as-siuah ), and was later granted 
their licence ( ijdzah ). During his sojourn in Mecca, al-Mullawi also took 
the opportunity to meet and study with Ilyas b. Ibrahim al-Kurani (1047- 
1138/1637-1726), Idris al-Yamani, and Abu Tahir Muhammad al-Kurani 
He was included among the students of the latter’s father, Ibrahim al- 
Kurani by way of general ijazuh ( ai-ijazah al- dmmah).**’ 

In an unpublished copy ofhis Thahat, Ahmad al-Mullawi provides 
us with a comprehensive list of his teachers, the various branches of 
Islamic disciplines he studied and the books he read with them, together 
with his isnads to these works. Among his teachers were Shafi 7 scholars 
such as Ahmad b. al-Faqih, 'Ayd b.' Ali an-Numrusi, ‘Abd ar-Ra’uf al- 
Bashbishi, and Abd Rahbih b. Ahmad ad-Diwi; and Maliki scholars of 
Maghribiorigin, such as Muhammad b. Ahmad h. Abd Allah al-Warzazi, 
'Umar b. 'Abd as-Salam al-Titwani, Ahmad b. Muhammad b. DawOd 
as-Sanusi al-Hashtuki, and Ahd Allah b. Muhammad al-Maghribi al- 
Qasari al-KanaksI/" 

Murtada az-Zabidi relates that lie himself first attended Ahmad 
al-Mullawi’s teaching sessions at al-Jami' al-Azharin 1167/1754 when 
al-Mullawi gave lectures on Ali al-AshmOni's (d, 929/1522) commentary 
on Ibn Malik’s (600-72/1204-73) al-Alfiyyah on Arabic grammar. This 
was later followed by a visit to his house on Friday, 22" ,! Rabi’ alh-Thani 


118 




1167/15® February 1754 where he received the liatIMi al-awwuliyyali 
together with a “general and a specific licence" (Ijazah dmmah khdymh) 
from him. He later attended the reading with al-Mullawi of several 
chapters from the Sahili al-Bukhari and several works of the famous 
Sufi scholar ash-Sha'ranl.®’ 

Among al-Mullawi’s writings were Shark ax-Samarqamhyyah 
on al-haldgalt (rhetoric), glosses or marginalia { hdshiyah ) on a well 
known North African SujI, Ibn Azzum al-Qayrawani’s (d. 972/1563) 
commentary on as-Sanusi's (d. 895/1490) Main Vmm al-Bartlhiu on 
lavhiil, hdshiyah on Xaknriyya al-Ansari's (d. 926/1520) commentary 
on the introduction to Aristotle’s Logic (isdghuji - i.e. l’orphyry's 
Isagoge) by Athlr ad-Din al-Abhari (d. 663/1265), and an abridgment 
ofar-Ramli's (d. 1004/1595 )fatwas, a Thabal 1 ' 0 containing a list of his 
teachers and the works he read with them, al-La alial-Manlhurah aid 

According to Murtada az-Zabldi, al-Mullawi became ill throughout 
the later years of his life and was confined to his bed. However, he still 
had complete control over his senses and his students came daily to read 
with him dilTerent traditional Islamic disciplines. He died in Cairo on 15 
Rabi' al-Awwal 1181/10 August 1767 and was interred at the Husayni 
Shrine {al-Maskkad al-Husayni). m 

Among the subjects and books that' Ahd as-Samad read with Ahmad 
al-Mullawi were his own writings such as his Hdshiyah (marginalia) on 
al-Makudi's (d. 807/1404) commentary entitled Shark al-Mukuili on 
Ibn Malik's al-Alfiyyah on grammar, 'Ahd al-(ihani al-Maqdisi's (d. 
600/1203) 'Vmdal cihAhkdm \min Kalam Kluiyr al-Aadm], a collection 
of legal hadithi taken from as-Sahihayn (of al-Bukhari and Muslim) 
related to rulings, all the works on Histories of Mecca (Tawdrikh Makkah) 
compiled by Taqi ad-Din al-FasT al-Makki (d. 832/1429), including 
his Sliifd' al-Uhardm hi-Aklihdr al-Balail at-Hurdm, with its seven 
abridgments (mukliiaxardtuhu as-.wh ah), and al- Iqd alh-Thamin JT 

alli-llialdlhah ), and Taj ad-Din Ibn as-Subki's (d, 771/1370) extensive 
biographical compilation of Shafi'i jurists, JahaqaI ash-Shtiji‘iyyah 
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The next from al-Ialimbam's list of Egyptian teachers is Ahmad 
al-Jawhari, a peer of the aforementioned Ahmad al-Mullawi. He is 
Shihab ad-Din Ahmad b. Hasan b. Ahd al-Karim b. Muhammad h. 
Yusuf b. Karim ad-Din al-Karimi al-Khalidi ash-Shafil ai-Qahiri al- 
Azhari (d. 1182/176*), better known as Ahmad al-Jawhari, since his 
father was a gemstone merchant ( at-jawhar ), according to al-Jabartl, he 
was later distinguished by this nisbali"-' It is worth noting that during 
this period, there were three renowned Egyptian scholars by the name 
of Ahmad with the same hujiib (title) Shihab ad-Din, they were Ahmad 
al-Mullawi, Ahmad al-Jawhari and Alunad ad-Damanhuri; they were 
in hnad occasionally referred to as the three Shihabs or three stars 
( ash-Shuhub alh-lhalathah) and coincidentally, all were al-Falimbani's 

Ahmad al-Jawhari was bom in Cairo, Egypt in 1096/1684, and 
from childhood was engaged in learning and studying the Islamic 
sciences in which he surpassed his contemporaries. He later taught and 
gave guidance at al-Atthar for almost sixty years. He travelled several 
rimes to at-Hammayu, first in 1120/1708 and then 1124/1712, when he 
met and studied with both Abd Allah al-Basri and Ahmad an-Nakhli, 
narrating liadiili with high isndd from both, and again later in 1130/1717. 
Among the Islamic literatures which he read with al-Basri and an-Nakhll 
were the six canonical hadflh books and he received the general ijnzah 
together with the /.wind for the narration of liadilh al-awwaliyyah from 
both scholars. 218 

Ahmad al-Jawhari was also reported to have travelled to Medina in 
1168/17S4 where he taught several subjects in ar-Rawdah of the Prophet’s 
Mosque, close to his tomb. These included al-Tirmidhi's ash-Shamii 'it, 
on special qualities of the Prophet SAW, Shark at-.tawharah on theology, 
which he himself had written a gloss ( Inirhiyah ). and on Sulism, the 
exposition otat-Hikam by Ibn Abbad ar-Rundi (d. 792/1390), 219 

Evidently, on Sufi lariqah Ahmad al-Jawhari followed the mh- 
Shadliiliyyali Order, since we know that he was the murxhid (spiritual 
guide) for the Syrian scholar Muhammad b Muhammad b Khalil al- 
• A jluni ad-Dimashqi (1128-93/1716-79). better known as Abu al-Eath. 
The latter received initiation into this order from al-Jawhari during his 
study in Egypt from 1157/1744 to 1165/1751. Another renowned 
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Egyptian scholar, Muhammad h. Muhammad b. Ahmad al-Azhari (1154- 
1232/1741-1816), better known as al-Amir al-Kabir was also initiated 
into the tuh-Shadhiliyyah Order by al-Jawhari and later permitted to 
issue ijdzah lor this Order. 211 

Among his writings were Hdshiyah on al-Laqani's (d 1041/1631) 
commentary on his own Jawharal at-Tawhid, a work on the verification 
of saints' miracles in their life and after their death entitled Fayt! al-lldli 
al-Mula a!fi Illibdi Kardmdl al-Awllyd 'ft 'l-Haydl wa-Bn 'd ul-Inliqdl. 

im-XiifaltfiBaydn nl-Mqldlih as-Sab nil, Mimqidhnl nl-'Ahid min Ribqat 

al-Mahdhilli nl-Mnnliyyalt u\-Snniyyuh JTNazdliul al-Anhiyd ’ an Kulli 
md Ynnqi.s Mnqdmdliliini ill- Aliyynll az-/akiyyah, a text discussing 
the Islamic religious concept of Prophetic transcendence which rebuts 
anything that decreases [heir higll stations Among the works that' Abd 
as-Samad read with Ahmad al-Jawhari were ash-Sha'rani’s (d. 973/1565) 
Jnbaqd! as-SuJiyyah, a biographical compilation on eminent SiijU 

According to al-Fadant, al-Jawhari compiled a list of his own 
teachers in his 7 liahal al-Jawlian, ofwhich a copy was reportedly owned 
by al-Kattani. The latter points out that al-Jawhari's Tliabal included a 
list of his teachers and copies of ijdzahs written and given to him by the 
first fifteen teachers listed in that work '' 

The historian al-Jaharti reports that al-Jawhari died in Cairo at 
sunset, on Wednesday, 8 Jumada al-Ula 1182/20 September 1768 Funeral 
rites were held at al-Azhar Mosque with an overflow of mourners and 
he was interred at az-Zawiyah al-Qadiriyyah.' 25 

The next Egyptian teacher of al-Falimbant was Muhammad 
al-Jawhari.^ He is Shams ad-D?n Abu Hadi Muhammad b Ahmad 
al-Khalidi ash-Shafi 'T, better known as Ibn al-Jawhari (1151-1215/1738- 
1800). He was the youngest among the sons of the aforementioned Ahmad 
al-Jawhari, and was thus known as al-Jawhari as-Saghir to distinguish him 
from his father as well as his two brothers, Ahmad b. Ahmad b. Hasan 
al-Jawhari (1132-87/1719-73) and Abd al-l-attah b. Ahmad b. Hasan 
al-Jawhari (1141-1215/1728-1WK)), who were also leading scholars of 
Egypt. 227 
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Muhammad al-Jawhari was bom in Egypt and grew up under the 
guidance of his father and, like him. was known as a traditionist. He 
also studied with his brother Ahmad b Ahmad al-Jawhari and other 
leading Egyptian scholars of his father's generation such as Ahmad al- 
Mullawi,' Atiyyah al-Burhani al-Qahiri al-Ajhuri (d 1194/1780), Khalil 
b Muhammad at-TunT al-Maghribi. and Hasan al-Jabartl (dll 88/1774). 

Shall'! faqili in Egypt that the Shall‘I scholars unanimously nominated 
him for the Office of AI-A/har rectorship after the death of Ahmad ad- 
Damanhuri (d. 1192/1778) but he declined the nomination.^* 

Although he lived mostly in Egypt, Muhammad al-Jawhari travelled 
frequently to at-ijaramayn, where besides performing the hajj, he studied 
and taught students there In 1168/1754, he accompanied his father to 
the hajj and look the opportunity to study in at-TS’if with' Abd Allah al- 
Mlrghani, the above-mentioned teacher of al-Falimbanl He later wrote 
a commentary on al-Mlrghani’s al-Mu jam at-Wajiz \fi Ahadilh an-Xabi 
at- •Aziz\. ,n In 1187/1773 and 1199/1784, he again went for hajj with his 
family where he stayed for a year and conducted lectures at al-Masjid 
al-Haram Apart from meeting him in Egypt, it is also likely that al- 
Falimbanl attended his reaching sessions during these visits to Mecca. We 
know that, al-Falimbanl was already back in Mecca in 1187/1773 after 
staying in Medina since he completed his work on jihad entitled Xa filial 
al-Muslimin in Mecca in that year. Another Jdwi scholar, Muhammad 
Nafis al-Banjari relates that in 1201/1786 he attended Muhammad al- 
Jawhari's leaching sessions at al-Masjid al-Haram in Mecca and among 
the lessons were lectures on lafawwuf.™ 

Muhammad al-Jawhari was also a prolillc author, which added to 
his fame as one ofthe leading Egyptian scholars. Al-Baghdadi provides 
forty titles by him, while al-Baytar lists thirty-seven of them; most of 

Muhammad al-Jawhari was also evidently proficient in ilm al-falak 

calculations to determine the visibility of the crescent moon for the 
fasting month ( Ramadan) entitled Khddsat al-Bayan JTKayfiyyal Thuhiil 
Ramadan The younger al-Jawhari died in Cairo on Sunday, 21 Dhu 
al-Qa dah 1215/5 April 1801 and funeral rites were held at al-Azhar 
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who in turn studied with, among others, Murtada az-Zabidi. [Ie was later 
requested by az-Zabidi to write a Uiijnz. a brief statement highlighting 
the value of his multi-volume comprehensive dictionary, Taj al-'Arux 
min Jawahlr ai-Qamiis. The requested magnificent taqriz was actually 
dated 10 Rajab 1184/30 October 1770."' 

A noted tcachcrofal-Falimbam who was associated with Egypt was 
Abd ar-Rahman al-'Aydarus (1135-93/1722-79 ) lu According to two 
of his students, Murtada az-Zabidi and Abd ar-Rahman al-Jabarti, his 
full name is Wajih ad-Dtn Abu al-Marahim as-Sayyid 'Abd ar-Rahman 
b. Mustaia b. Shaykh b. Mustafa al-'Aydarus al-Husayni at-Tarimi al- 
Misri ash-Shaii'i an-Naqshabandi. He originated from Hadramawt in 
Yemen and was bom in Tarun at sunset on Tuesday, 9 Safer 1135/19 
November 1722. He later migrated to al-Ta"if, and eventually to Egypt, 
His genealogy could be traced back to Husayn b 'Ali "KS*. the maternal 
grandson of tile Prophet SAW. He initially studied with his father and 
grand lather, who both gave him their ijazah and invested him with the 
Siiji cloak ( albatahu al-kliin/ah ) He mastered jiqh under the guidance 
of Wajih ad-Din Abd ar-Rahman b. Abd Allah Balfaqih Ba- Alawl(d. 
1163/1749) who also granted him his ijazah lor all the works he had 
transmitted (marwiyyalih). ,n 'Abd ar-Rahman Balfaqih had studied with 
leading scholars ol'his lime such as the renowned Tarim saint, ’ Abd Allah 
b Alawi al-lladdad (d 1132/1719), and ai-iiaramayn scholars such as 
Abd Allah al-Ba$ri, Ahmad an-Nakhli, and Ibrahim al-Kflranl. It was 
from the latter be received his superior isttdd. 

Accompanying his lather, Abd ar-Rahman al-'Aydarfls had earlier 
travelled to India from Tarim, first reaching Bandar ash-Shihr (a port 
city in South Yemen which functioned as a doorway for the interior of 
Hadramawt) in 1153/1740, meeting Abd Allah b. 'Umar al-Mihilar al- 
'Aydarus there, who transmitted to him the dhikr formula (lalt/in ailh- 
ilhikr ), investing him with the SSJt cloak and granting both he and his 
father a general ijazah. They continued to Bandar Surat (City of Sural, 
India) where he joined his own brother ' Abd Allah al-Bahir and visited 
his relatives and the local saints. They reached the City of Bariij on 15 
Sha’ban 1161/10 August 1748, where he met the Mihdar of India, as- 
Sayyid Ahmad b. ash-Shaykh al-'Aydarus, thence went back to Surat. 
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brother Abd Allah al-I3ahir and his uncle, Zayn al-' Abidin al-' Aydarus. 
During his sojourn in India, he was also reported to have travelled to 
Jawah, where several of his miracles ( karamal) began to appear during 
his journey, and he then returned to Surat and thence hack to Yemen/ 

'Abd ar-Rahraan al-'Aydarus travelled to Mecca to perform the 
hajj from Yemen, and later visited the Prophet's SAW tomb in Medina, 
where he also met and studied with Muhammad Hayat as-Sindi, Abd 
al-Hasan as-Sindi as-Saghir, Ibrahim b. l-'ayd Allah as-Sindi. Ja'far b. 
Muhammad al-Bayti and Muhammad ad-Daghistani (originally iron) 
Dagestan in the Caucasus). In Mecca, he studied with Umar b, Ahmad 
as-Saqqal', Muhammad b. at-Tayyib (d. 1170/1756), 'Abd Allah b. Sahl, 
Abd Allah b Sulayman MajramI, Muhammad Ba-Qushyar, and Abd 
Allahb. Ja'larb Alawi Mad-hurld 1160/17477), the latter was a student 
of 'Abd Allah al-Haddiid. Abd ar-Rahman al-'Aydarus then went to at- 
Ta'if to visit the tomb of Ibn Abbas 'USH", where he also studied with 
Abd Allah Mirghani 

In 1158/1745, 'Abd ar-Ra|tman al-'Aydarus visited Egypt and 
studied with leading scholars of his time. Among them were: Ahmad 
al-Mullawi, Ahmad al-Jawhari, Muhammad b. Salim al-Hifhi, the 
previously mentioned founder of the al-Khalwatiyyah al-llifnawiyyah 
Stl/i order in Egypt, and his brother Yusuf al-I Iilni r It is word) noting 
that according to Murtada az-Zabidi, all four scholars also studied with 
al-'Aydarus tahamkkan (seeking his blessing), which clearly indicates 
his esteemed rank in Sufism. A year later, in 1159/1746, he travelled 
to Mecca with the Egyptian hajj caravan where he married his cousin, 
ash-Sharifah 'Alawiyyah al-'Aydariisiyyah, and resided at as-Salamah 
in at-Ta'if. He travelled to Egypt tor the second lime in 1162/1748 with 
the Egyptian hajj caravan and stayed for a year, then returned to at-Ta’if. 
Murtada az-Zabidi relates that he himself met al-'Aydarus in Mecca in 
1163/1749. However, this was only for a short period as az-Zabidi was 
travelling back to Yemen and al-'Aydarus to at-Ta'if. With the intention 
of meeting him, az-Zabidi travelled again from Yemen in 1166/1752, 
first arriving at Mecca, and after performing the hajj headed to at-Ta'if. 
He stayed in al-'Aydarus's house in as-Salamah and learned both the 
exoteric and esoteric Islamic sciences ( al-manlut/ wa j-majhum min 
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with the Sii/T cloak and granted him ijdzahs tor all his transmitted texts 
(. marwiyydt ) and his Sufi larit/ali silsiluhs, He encouraged az-Zabidi to 
travel to Egypt and described his own reception by the Egyptian uhma ', 
rulers (al-umard ’) and men of letters {al-udabd "), and their hospitality, 
as well as the presence of prominent saints ( al-awliyd 'al-a lam ) during 
his visits. Alter performing the liajj in the following year, az-Zabidi 
travelled to Egypt.'* 

In 1168/1754, al-'Aydarus arrived again in Egypt where he stayed 

a patient to a physician," as he puts it “Idzamluhu mulazamal al-marid 
af-tabib In Mecca, al-'Aydarus married another woman relative ash- 
Sharifah Ruqayyah al-'Alawiyyah, the daughter of Sayyid Ahmad b. 
l.lasan Ba-1 larun in 1172/1758 and a year later, in 1175/1759 she gave 
birth to their son, Mus(ala. Eventually, in 1174/1760 he migrated with 
his family to Egypt, where he continued to reside for seventeen years 
until his death on Tuesday night, 12 Muharram 1192/10 February 1778, 
His funeral rites were held at al-A/har and the funeral prayer was led 
by Sufi Shaykh, Ahmad ad-Dardir (d. 1201/1787) with an overflow of 
mourners, and he was interred at Maqam al-'Atris, near the Zaynab 
Shrine (Mashhadas-Sayyidalt Zaynab).** 

Al-'Aydarus also had unveiled extensively in Palestine including 
Gaza, Nabliis,and Jerusalem. The Damascene miiliaddiili and renowned 
llanafl scholar. Ibn Abidin (d. 1252/1856) relates that al-'Aydarfls 
arrived in Damascus in 1185/1769 where he stayed tor two months with 
Husayn al-Muradi (d. 1188/1774), the paternal uncle of the renowned 
biographer (author of Salk ad-Durar) Muhammad Khalil al-Muradi. He 
also visited Ottoman Anatolia (ad-Diydr ar-Rumiyyah) in 1191/1777. In 
short, his extensive travels in India took him ten years, he performed the 
liajj seventeen times, and he made three journeys from al-Hijaz to Cairo, 
where he settled and undertook six visits to Upper Egypt (as-Sa'id) and 
eight to Dimyal - in lower Egypt.™ 

Al-'Aydarus had numerous works attributed to him. Murtada az- 
Zabidi provides sixty-two titles, Zabarah lists forty-three titles, and al- 
Raghdad! lists thirty-five of them/' 1 His works dealt with virtually all 
branches of the Islamic religious disciplines; badilli, jiiib, lawhid, and 
especially lasawwuf such as Laid ‘ifal-Judfi Mas 'a la I lldlidal al- Wujud 
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(Niceties of Munificence on the Question of ‘Oneness of Being')/” 
Faydat an-Nafahdt fi Mas dial as-SIJal, on the Question of God's 
attribute*. Shark Salat Ahmad al-Badmvi , an exposition of the prayers 
ofthe most popular Sufi saint in Egypt, Aipnad al-Badawt (d. 675/1276). 
He wrote two works on the Naqshabandiyyah Sufifarit/ali entitled IthSf 
al-Khalil (Gift to Friends), and an-Nqfhat al-'Aydriisiyyali fi ‘f-fariqat 
an-Naqshabandiyyah ' Ln addition, Sayyid ‘ITthman al-Balawi al-Jawi 

attributed to al-' Aydarus. They were, Mir at ash-Shumus \fiSil.silal al- 
Oulhal-'Aydarus\md Iqrlal-JawdhirfiFad!AhlBaytan-Xahiat-Tdhir, 
both works on excellence (fadl) ofthe family ofthe Prophet SAW, which 
appears to have been once widely read in the Malay Archipelago/'* 

al-' Aydariis’s studies with many of the major teachers in the revivalist 
group in Mecca. Medina and Egypt were extensive. Apart from giving 
instructions in the exoteric (zaltir) sciences, he was also a leading 

the Naqshabandiyyah and Aydrusiyyah Orders. IBs students included 
some of the leading figures in late eighteenth century neo-Sufism, 
and he appears to have been an important link among those scholars. 
Through him, for example, one can see a connection between the great 
Naqshabandiyyah family in Syria, the Muradis, and the Khalwaliyyah 
students of Muslala al-Bakn in Egypt such as Muhammad al-Hifnl and 
Muhammad al-Ainir al-Kablr/ 56 

One of his most celebrated disciples was Murtada az-Zabidl, who 
relates: "as the number of visitors from distant places requesting his 
isndds on the Sufi tariqalis multiplied, while most ofthe time he was in 

I compiled a book consisting of ten fascicules in his name, which he 
called au-Xafiml al-Qtiddiisiyyali bi-Hasitat a I-Bill alt al-' Aydrusiyalt 
Ibis was in 1171/1757. Numerous copies were made from this work, 
and the [spiritual) benefits from this were wide-spread." According to 
al-Kattani, an-Sajhat is in ten booklets listing one hundred and seventy 
Siiji tarii/ahs together with their complete isndds. m 

It is important to remember that by the middle of the eighteenth 
century, some Arab scholars had gained prominent positions in the royal 
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court of Palembang and it was reported that in 1168/1754, a ‘certain 
Sayyid al-'Aydarus' had married the sistcrofthe Palembang ruler, Sultan 
Mahmud, Hence, several Sayyids (whose actual names are unknown 
to us) began to flock to the Sultanate and gain control of the religious 
hierarchy. Ami describes them as ‘senior priests' and one of the Sayyids 
was even titled as ‘ Tuan Besar' (great lord). iW Perhaps this is rather a 
simple equivalent of the Old Sayyid {as-Sayyid al-Kabir). 

One might be tempted to identity and link the ‘certain Sayyid 

Ratunan al-'Aydarus was known to have been a wandering scholar of 
Yemen before finally settling in Egypt. We know that he had travelled 
to Jawah from India during his extensive travels, which began in the 
year 1153/1740. Murtada az-Zabldi relates clearly that he travelled to 
the land of Jawah during his sojourn in India {wa-fi athna dhdiik rakiha 

years, his travel to Jawah must have been approximately after 1163/1750. 

Jawah Nevertheless, there is some probability that the ‘certain Sayyid 
al-'Aydarus’ might be our' Abd ar-Rahman al-'Aydarus, especially since 
he was known to be an eminent scholar in addition to his saintly ability 
when kardmdl began to appear during his journey to Jawah "' 

On the other hand, there is also a probability that this 'certain Sayyid 
al-'Aydarus' was another scholar who comes from the same al-'Aydarus 
family. According to al-Fadani, among the scholars of Palembang in the 
eighteenth century with whom NawawT al-Banlan? read Ibn AM Jamrah’s 
(d. 695/1295 or 699/1300) MukhlaxarSaliih al- Bukhari was Mahmud b. 
Kinan al-Falimbani, who in turn learned it from as-Sultan as-Salih Badr 
ad-Dln Mahmud b. as-Sultan Mansurb. as-Sultan 'Abd ar-Rahman, who 
read it with Slutykh a I-Islam QailTas-Sahanah as-Sayyid ‘Abd ar-Rahman 
b. al-Husayn b. al-Hasan b Alawi b Ahmad al- Aydarus al-Falimbiini, 
who in turn learned it in Mecca from Abd ar-Rahman b. .lad Allah al- 
Bannanl al-Maghrihl (d. 1198/1784),who received it from Ahmad b. 

Abd al-Fattah al-Mullawi. who received it from Abd Allah al-Basri, 
and so forth to the author, Ibn AM Jamrah." 1 Since he was appointed 
as the 'Sultanate Judge' (Qiidias-Sahanah) in Palembang, it is highly 
probable that he was the ‘certain Sayyid al-'Aydarus' who married the 
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sister of Sultan Mahmud, and was appointed to religious office. Thus, 
the intended al-'Aydarus must have been Sayyid ' Abd ar-Rahman b. al¬ 
ii usayn al-'Aydarus and not our Sayyid 'Abd ar-Rahman b. Mustafa al- 
'Aydarus, unless there is some confusion in the genealogy. Nevertheless, 
since they come from the same al-'Aydarus lamily, they probably met 
each other during the latter's travel to Jdwah. 

Our contemporary, 'Abd Allah al-Habshi points out that Mustafa 
b Abd ar-Rahman al-'Aydarus (1173-99/1759-84) who was bom in at- 
Ta'if and died in Egypt, compiled his father's biography in his path al- 
Muhaymin al-Qudduxfi Mandqih Sayfidind Ahd ar-Rahman h.Musjafd 
ill-'Aytlariis. 1 *' (Perhaps, this work might provide further accounts on 
his travel to Jdwah. But, unfortunately, I have not been able to trace any 

Although we do not have sufficient evidence to assess the influence 
of al-'Aydarus on Abd as-Samad al-Falimbani, we know that among 
the works that Abd as-Samad al-Falimbani read with him were al- 
Fakihi's (d. 972/1564) al-Fawdkih al-Janiyyah Sharh Miitanimimai al- 
Ajriimiyyah and Sharh Qair an-Nadd, both works on Arabic grammar, 
and al-Ghazali's lliyd'lhim ad-Dhi and Minhdj a!-'Abidin With his 
i.wKtrf, al-Falimbani also relates other works of al-Ghazali, including 
Biddyai id-Hidayah , Kitab al-Arba inji ‘l-Uful, Jawdhir al-Qur an, and 
others/" This is significant as al-Falimbani soon developed an abiding 

' Aydarus was one of the leading scholars in esoteric sciences and Sit/i 
larii/ahi, al-Falimbani must have benefited greatly from his instructions 
and works. This must have included complex Sufi questions such as the 
Sufi doctrine oiwahdal al-wujiid, particularly we know that al-'Aydarus 
wrote his La/d 'ifaUiid fit Mas ala! Wahdal al-Wujud and Fa,dal an- 
Xafahdl Ji Max dial ax-SifiH to address such questions. Al-'Aydarus's 

as-Samad's learning. 

was Murtada az-Zabidi (U45-I205/I732-90).* 4 KnotTvariously as 
Abfi al-Fayd, Abu al-Jud, and Abu al-Waqt, as-Sayyid Muhammad 
Murtada b. Muhammad b. Muhammad b. 'Abd ar-Razzaq al-Husayni 
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Wasit in Iraq bul he was bom in Bilgram. a iown ahoul forty kilometres 
from Kannauj (presently in Uttar Pradesh, India) around 10 Muliarram 
1145/3 July 1732, Perhaps, he only stayed in India for a relatively short 
period, and then migrated to Zabid, Yemen to study, and apparently, his 
sojourn in Zabid was for quite some time from whence is derived his 
nitbali , az-Zabidi, Ibis, al-Qannujl added, had somehow overshadowed 
the public knowledge that his place ofbirth was in Bilgram, India 

Murtada az-Zabidi travelled extensively to al-Hijaz including 
Jeddah, Mecca, Medina and al-Ta'if, and later arrived in Egypt on 9 




Ilyas al-Kurani (1047-1138/1637-1726), who was a student of Ibrahim 
al-Kfiiini/" 

According to 'Ahd ar-Rahman al-Ahdal, among the scholars with 
whom Murtada az-Zabldi studied in Zabid were Ahmad b. Muhammad 
Maqbfil al-Ahdal and his contemporaries, such as' Abd al-Khaliq b. Abl 
Bakr al-Mizjajl, and Muhammad b. 'Ala’ ad-D?n al-Mizjaji, and those 
who studied with this generation, such as Sulayinan b. Yahya al-Ahdal ■ : 
During his study in Zabid in 1163/1749, Murtada az-Zabldi relates that 

al-Mizjaji, who in turn received it by way of written ijazah Horn Ibrahim 
al-Kurani in 1100/1688, J,! It should be emphasised that the kinds of ijazah 
are particularly significant in the context of contacts among scholars. In 
this way, lor instance, Muhammad al-Mizjaji (1102-80/1690-1766), who 
was bom a year alter al-Kuram's death in 1101/1689, received his written 
ijazah given to his father Ala ad-Din al-Mizjaji and all his children in 
1100/1688, and hence was considered a valid transmitter from al-Kurani 

Murtada az-Zabldi himself provides a list of his teachers in some 
of his works, particularly his al-Mu jam al-Mukhlass (also known as al- 
Mu jam al-Kahir), in his AIJiyyal as-Sanad and in al-Mu jam ay-Saghir 
(also known as Barndmij asIt-Sliuyukh). In this regard, al-Kattani relates 
that he found a copy of the al-Mu jam al-Kahir in Medina from which 
he made a copy. He describes it as consisting of more than six hundred 
biographical notices of his teachers and students.^' At this point, it is 
important to remember that nearly all ofal-Falimbani's teachers whom 
we have examined so far were also connected directly to Murtada az- 
Zabidi as cither his teachers or his students. 

The best known among his disciples Were AIT b. 'Abd al-Barr al- 
Wana’I, Ahmad b. 'Ubayd al-'Attar, Salih al-Fullani, Multammad ash- 
Shanawani, Umarb, Abdal-Karimb. Abd ar-Rasulal-'Altar al-Makki, 
Ahd ar-Rahman b. Sulayman al-Ahdal and Ibrahim b. Muhammad ar- 

all his works including his celebrated dictionary, Taj at- Anh Sharif al- 
Qdmus , and his voluminous commentary on al-GhazalT’s //nd' entitled 
llhdfas-Sddat al-Mullaqin Sharh lhyi ' f lum ad-Din In addition, he 



Suhrawardi’s (d. 632/1234) 'Awarifal-Ma arf a venerable £»/f classic 
and manual for daily study and practice, and all the works of Muhammad 
b. 'Abdal-Wahhab(d 1206/1792), the foundcrofthc so-called Wahhabi 
movement, including his Kitdb al-TawImlfillw/ Allah alii ‘l-Abid 

In addition to his numerous teachers and students, and his 
intellectual distinction and personality, az-Zabidialso wrote pmliflcally 
on flqh, liadith , lafiir, Arabic, lexicography, tawhid, tasawvvf, history, 
ansiib (genealogy), and lardjim (biographies) that he compared the 

hiyd min saqat al-matd' mithl al-ydsamin He is said to have written 
more than one hundred works, and his biographer even compares him to 
as-Suyuti, calling him the ‘Suyuti ofhis lime (Suyidzamdnih).™ In one 
ofhis ijdzahs to a student, Murtada az-Zabidi provided sixty-three titles, 
while al-Baghdadi listed Ibrty-nine titles, and al-Jabarti listed forty-five of 
them. *' Though he is primarily remembered today for his lexicographical 
work, Taj a!-'Arm, his genuine interest in liadith scholarship is beyond 
doubt. On liadith and isnad alone, al-Kattani listed fifty-one titles that 
az-Zabidi wrote/* 1 

f urthermore, his liadith erudition is reflected not just from these 
numerous titles, but also from the number of works he devoted to a 
particular category of liadith. For instance, Murtada az-Zabidi relates 
that the first riwdyah at liadith that he received from 'Umar b. Ahmad 
al -MakkT as-Saqqa f was al-hadilh al-musalml hi j-awKaliyyah when he 
met him in Medina on 23 Jumada ath-Thaniyyah 1161/20 .Tune 1748. JS1 
On this type of Ijaditli alone, az-Zabidi is reported to have written four 
works, one of these was written specifically lor his student, Muhammad 
b Ahmad al-Bukhari al-Athari (d. 1200/1785) and was completed on 10 
Rabi' ath-Thaml 193/26 April 1779.“' 

Perhaps his most acclaimed work is his dictionary entitled Taj aU 
Anh, which is based on Majd ad-Din al-f'ayruzahadi's (d. 818/1415) 
al-Qdmm al-Muhit and a considerable expansion of it. Some have noted 

expanded this into a multi-volume dictionary which is considered his 
magnum opus. It is worth noting that in his prologue he relates that he 
benefited greatly in the art of the Arabic discipline from his teacher, 
Muhammad b.at-Tayyibal-f'asial-Madanl (1110-70/1698-1756) whom 
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he regarded as his main authority ( umdah ) in this field. lie tells us that 
it took him fourteen years and two months to complete the Taj til- 'Arus 
in 1181/1767 and upon its completion, threw a large banquet and invited 
many students and scholars of the time who wrote their praise of this 
work -’* 4 Thus, by calculating backwards, Murtada az-Zabidi probably 
started this work in 1167/1753 at the age of twenty-two. This coincides 

Salar 1167/5 December 1753. It is worth noting that apart form Arabic, he 
was proficient in Turkish, Persian and the language of al-Karj or al-Kurj 
(perhaps the language of the Georgian people), He passed away in Egypt 
during a plague epidemic on Sunday, Sha' ban 1205/April 1790 and was 
buried at the Ruqayyah Shrine {Mashhad as-Sayyidah Ruqayyah) next 
to his first wife who had died in 1196/1781 

In addition to his haditli expertise, Murtada az-Zabidi without doubt 
was also a Sufi master Apparently, in terms of his larujah affiliation, 
he followed the an-Naqshabandiyyah Sufi Order that he probably had 

I Ic authored at least four works pertaining to this Order. Other works on 
Sufism that he wrote include Tamil Solid 'ih ad-Durr li-Qurrd 'Hizb al- 
Bahr, a commentary on ash-Shadhifi’s (d. 656/1258) famous Litany ofthe 
Sea, a unique litany made of Qura'nic verses and supplications, Jadhwal 
al-Qabas fi HusTd Natijat adh-Dhikr Ba d Hifi an-Nafas, perhaps on 
Sufi breathing techniques while performing remembrance ( dhih •), and 
Sharif Saltmdl al-Quth Abdas-Saldm b. Maslush, a commentary on the 
prayers and litanies by Ibn Mashish (d, 62S/1228) of Fes. 

The last scholar in the list ofal-Falimhani's Egyptian teachers'* 4 was 
Abu al-I.Iasan, also nicknamed Abu an-Nur, Alib. Abdal-Barrb. Abd 
al-Fattafi b. Muhammad b. AM al-Karshi b. Muhammad b. Abd Allah 
al-Halfawi al-Hasanl al-Wana'I (or al-Wafa'I) ash-ShafiT al-Ashari al- 
Khalwati al-Azhari al-Misri al-Makki (d. 1211/1796), mentioned earlier 
as a student of Murtada az-Zabidi. His genealogy is traced back to Hasan 
b.'Ali maternal grandson ofthe Prophet SAW. 'All al-Wana'i was 
bom in Cairo in 1170/1756 and towards die end of his life migrated to 





around 1210/1795, it is unlikely that al-Falimbani studied with him at 
that time as he himself was already at his apex of writing and teaching 
Furthermore, al-Wana’T was one of Murtada az-Zabldi’s close students, 
which makes it highly plausible that al-Falimbani met him previously 
during his own study with az-Zabidi in Egypt, 

Obviously, from his lull chain of names and nishah , al-Wana’i 
followed the Shati'I School of Islamic jurisprudence, the Ash'aritc 
School of Islamic theology, and in Sufism he followed the path of the 
Khalwatiyyah Sufi Order He was initiated into this Order by Ahmad ad- 
Dardir al-'Ada wi (1127-1201/1715-86) in 1197/1783 who also granted 
him authorisation (adhina lahu bi ' i-ialqin ) to transmit the illiikr formula 
to novices. Ad-Dardir was the disciple of al-Hilhi, who was a khafifab of 
Mustafa al-Bakriin Egypt, Muhammad b Salim in II72/1758. ir 

Al-Wana'I was described as one of the Egyptian geniuses who 
unfortunately, only lived for about forty years. Al-Kattani remarks: "had 
he lived longer, he would have surpassed and overshadowed many ofhis 

and handed him his commentary on al-Ghazali's al-fitya ', requesting him 
to examine it. He examined it closely and pointed out several mistakes 
that were then rectified by his teacher He glittered with light and his 
knowledge dealing with the heart was well established ''’" Evidently, 
his talent was obvious even at an early age as he was reported to have 
authored books on aqd 'id (creed), hadilh.fiqh , iasa\vwuf\fnrd 'ill (rules 
of inheritance), grammar, rhetoric and logic which he began at the age 
of eighteen.® 

In an ijdzab granted by Murtada az-Zabidi on 24 Shawwal 1 196/2 
October 1782, All al-Wana’i relates thathe attended one ofhis teaching 
sessions at his house in Suwayqat al-lila. Egypt, when he received the 
luithlh al-awwaliyyali all over again ( awdan ala had'). In another ijazah, 
he relates that he attended the teaching session of Ahmad b Ahmad 
Jum ah al-Bujayraml ash-Shafi 'I (d. 1197/1782) in Dhu al-Fli.ijah i 196/ 
November 1782/"’ Thus, we know he was still studying in Egypt until 
the late twelfth century A.H. 

In addition to studying with Murtada az-ZabidT, Alt al-WanaT 
learned from such scholars as Muhammad al-Hifni, isa b. Ahmad 
al-Barawi (d. 1182/1768), ‘Aliyyah al-Ajhuri (d. 1194/1780), Ahmad 










Among al-WanaTs works were his ihaluit entitled at-Muwdhib 
as-Saniyyah ft l-Asdnid a I- Wand ’iyyah , probably the above mentioned 
large lhahat , Man.dk at-Wand 7. apparently a work on the rules and riles 
of pilgrimage, KashfNiqdb Afatihaj at-TuUdb , a work on Jiqh, ad-Daldldt 
at-Mu'labarah bi-Sharh al-Aqidah ai-Musantmdt hi ■i-Jawharah , and 
ImdddJdmi' al-IJaqd */V/ bi-Sharh ai-Mawrid ar-Rd’iq, both on lawhid , 
Durrat as-Sdlikin Ji Kidd ’Rabb ol- Alamin , and AV//V?/ ar-Ruh wa-Kanz 
al-Fiiluh , both works, as noted by ‘Aydarus al-Habshl, were significant 

tiahdhir min Mata' al-iiaydt ad-Dun yd, completed in 1201/1786™ 
Al-Falimbani possibly had met and studied with All al-Wana’T 
during his travel to F.gypt. However, he also indicated that he studied 
with him in Mecca probably during his three year stay in Mecca from 
1203/1788 and just before al-Falimbani led for Zabld in 1206/1791 
Among the religious works that al-Falimbani learned from him were 
Abu al-Qasim al-QushayrTs (d 465/1072) ar-Risalah al-Qushayriyyah , 
the celebrated Sufi manual. Zakariyya al-Ansari’s (d. 926/1520) Lubb 
al-Usul , and its commentary, Ghdyat a I- Wusul. both works on principles 
of jurisprudence (w.vw/ al-flqh), all the works of lbn Abd as-Salam (d. 
660/1261) including his al-Qauaid al-Kubrd on fiqh, and lbn AbT ad- 
Dunya’s (d. 281/894) Kitdb ash-Shukr on hadilh ™ 

Damascus 

Damascus, j| is plausible that he must have lakcn the opportunity to 
travel northward to Syria through Palestine during his period of sojourn 
in Egypt. The strongest evidence that shows al-Falimbani travelled to 
Damascus was related by al-Fadani when he says, "wa-rawa Ahtl ay- 

na-Ahmad h I’baydal-'Andr," thus pointing out he studied with them 

Syrian teachers of al-Falimbani in addition to Ahmad al-'Attar and 
Muhammad as-Saflarini. They arc Muhammad al-Aqili and Umar 
al-Armanaz!. Thus, it is important to examine the biographies of these 
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Shihah ad-Din Abu al-'Abbas Ahmad b. 'Ubayd b.Abd Allah b. 

■ Askar b. Ahmad al-I Iimsi al-'Altar ad-Dimashqi (1138-1218/1725-1803) 
was an important scholar from the al-‘Attar lamily whose primary renown 
was as the muhuilJith of Syria during his time."’ His ancestors originated 
from Hints (Homs), between Damascus and Hamah. His genealogy is 
traced back to the Prophet SAW. He was bom in Damascus and he died 
in that city.* 11 Al-Baytar referred to him as Alimad b. ‘Ubayd Allah h. 

Askar al-'Attar, omitting his grandfather 'Abd Allah and giving his 
father’s name as 'Ubayd Allah However, a copy of Ahmad al-Al|ar's 
own ijilzah endorsed in his own handwriting and another ijtizah given to 
him by Murtada az-/abidt clearly indicate that his father and grandfather 
were 'Ubayd and 'Abd Allah respectively 

inscribed by one of his students, Muhammad Anls in 1265/1848, Ahmad 
al-' At|ar listed sixteen of his Damascene teachers, a further three teachers 
who were visiting scholars in Damascus, and eight scholars whom he 
corresponded with and obtained their general ijiizah. He also provides 
titles of various books of Islamic disciplines which he has studied along 

Among al- Altar's Damascene teachers listed in the Timbal are 'All 
b.Ahmadal-Kuzhari(d. 1165/1752), Abual-Ma'allMuhammadb. Abd 
ar-Rahman al-Ohazzi (1096-1167/1685-1753), Isma il b. Muhammad 
al-'Ajiani (d. 1162/1748), Ahmad b. All al-Manin! (1089-1172/1678- 
1759), Ilyas b. Ibrahim al-Kurani (d. 1138/1726), Ahmad al-Ba‘li and 
others. All of them were students of the renowned Hanafi Sufi shaykh, 

'Ahd al-Cihani b. Isma'il an-Nabulusi (d. 1143/1731). w 

In addition to studying with Syrian scholars, Ahmad al-'Altar studied 
with visiting scholars to Damascus such as the above-mentioned Sufi and 
mufti ofMcdina, Muhammad b. Suleyman al-Kurdi. and two Palestinians, 
the mufti of al-Quds (Jerusalem). Muhammad b Muhammad at-Taffllati 
(d. 1191/1777), and Muhammad b Ahmad al-Bukhari al-Khalili (d. 

1200/1785) from Hebron. All three also granted him ijazahs. 

Furthermore, al- 1 Altar corresponded with a number of scholars of 
al-Hijaz and Egypt requesting their general ijazahs to transmit their works 




They include, from al-I.Iijaz, Ja'tiirb. I.Iasan al-Har/anjl Id 1177/1763), 
Ihe famous author of al-Mawlitl, and Abdar-Rahmanal-Taltanial-Ta'ili; 
and Egyptian scholars such as Ahmad al-Mullaw?, Ahmad al-Jawhari, 
the two brothers, Yusuf (d. U76/I763)and Muhammad (d, 1181/1767) 
sons of Salim al-Hithl, Atiyyat Allah al-Ajhuri (d 1194/1780) and 
Murtada az-Zabldi.** 

His list of teachers was later compiled by one of his closest students 
' Abd ar-Rahman al-Kuzbari (d. 1262/1846) inhis work entitled bttikhab 
al-'Awaliwa '.sh-Sbuyukb al-Akhyarmin Faharis Shaykbindat-hmtm al- 
Mu.wiil nl- ' Alldr, which was completed in Sha' Iran 1207/March 1793 and 
later endorsed by al-‘Altar himself "‘Another student, Ibn ‘Abidin relates 
that al-‘ Altar performed the hajj four times, in 1176/1762, 1196/1781, 
1203/1789 and 1207/1792, and travelled to Egypt and Turkish Anatolia 
(Bildd ar-Riim), m 

It is clear that apart from his visits to al-Haramayn for the hajj, 
Ahmad al-'Altar stayed for a while to establish contact with prominent 
scholars there as well as to teach. During his third visit to Mecca in 
Ramadan 1203/May 1789, he was requested by the Meccan muhaMilli 
'Umar b. 'Abd nI-Karim al-'Attar' * al-Makki to give lectures on Sahib 
at-Bukhari in al-Masjid al-Ilaram Ahmad al-‘At(ar then granted 'Umar 
his tjazah for the Sahib al-Bukhtiri and all his narrations (marwiyyatlh) 

have met Ahmad al-'Attar in Mecca during this particular visit as he 
was busied with completing the final volume of his Stiyr ax-Salikin in 
aj-Ja'if during Ramadan 1203/May 1789."” As for al-'Attar's fourth 
visit in 1207/1792, by that time al-Falimbam had already left lor Zabid 
in 1206/1791. Therefore, al-Falimbani must have met al-'Attar in 
Damascus earlier, perhaps in the early 1170’s/I 750’s. As we will see 
shortly, his second Damascene teacher, as-Satlarini died in 1188/1774, 
and we know that from the dates of his works. al-Falimbani was already 
in al-kkaramayn from 1178/1765 onwards, actively writing and teaching 
in Mecca. 

Upon Ahmad al-'Attar's request, his contemporary Murtada az- 
Zabldl sent him an tjazah from Egypt, dated Saturday, 28 Rajab 1203/24 
May 1789 Later during his visit to Egypt, al-’ At|ar received the general 
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on 9 RahT' al-Akhir 1218/28 July 1803. Jl3 II is important to note that al- 
Falimbanl who himself was al-’Attars student, at the end of his life, was 
reported to have been involved in the jihad against the Ihai occupation of 
Kedah. Perhaps, this involvement was partly influenced by the example 


Among the Islamic religious works that al-l alimbani read with and 
learned from Ahmad al-'Attar was his teacher Isma'Tl al-'Ajluni’s (d. 
1162/1748) 'Iqdal-Jawhar alh-Thamin \JTArba in HadFihan min Ahadith 
Sayyidal-Mursalm]. With this i.sndd from al-’Attar, al-Falimbani relates 






prolific author as all his biographers including al-Kattani, al-Baytar, az- 
ZiriklT and Kahhalah only credit him with one work, namely his Thahal. 
This is perhaps why al-Fadani only listed one isnad linking al-'Ajluni's 
works to al-Falimbani through al-'Attar. 

The second Damascene teacher of al-Falimbani, Shams ad-DIn 
Abu Abd Allah (also Abu al-Awn) Muhammad b. Ahmad b. Salim b. 
Sulayman as-Saflarinl an-Nabulusi al-Hanbali al-Athari al-Qadiri (d. 
1188/1774), was a leading traditioni-st and a Hanhali faqih and a profound 
writer on various issues .’ 15 He was bom and raised in Safiarin, a village 
near Nablus, Palestine in 1114/1702, where he learned the Qur'an and 
studied other Islamic sciences in Nablus in 1131/1718. 1,6 

Muhammad as-Safiarini then travelled to Damascus in 1133/1720 
where he sojourned for live years and studied under such scholars as 
Abdal-Qadirb. Umar al-Qadiri al-Taghlibi al-Hanbali (d. 1135/1722) 
who granted him ijazah dated 1135/1722 just before the latter died,' Abd 
al-Ghani an-Nabulusi as-Sutl al-FIanali (d. 1143/1731) with whom he 
studied among others, his Qur'anic exegesis according to Sufism, and 
who later granted him his ijazah dated 1138/1725, 'Abd ar-Kahman al- 
Mujallid al-I lanali (d. 1140/1727) who also granted him ijazah, Ilyas 
al-Kunfi al-Kurani (d. 1138/1725) with whom he studied the rational 
sciences (kutuh ai-ma'qiit), lsma'il al-’Ajluni (d. 1162/1748), Muslala 
b. Kama! ad-DIn al-Bakri (d. 1162/1748), and others. 

m-Saffarim, his education was thorough. He studied many sciences, 
including hatUlhJiqh , tafsTr, sciences of the Arabic language, sirah and 
lasawuruf. In the Thahal, he devotes long pages to providing a list of 
his teachers and the titles of hadilh books he has studied, along with the 
r.wmr/.v to each of them. He goes on to mention books in other fields. As for 
taxawwttf, he studied books written by such lamous Sujh as ai-Qushayri, 
al-Ghazali, al-Jilani, ash-Sha'rani and the poet, al-Busiri. 

It is of particular importance that, in the Tluihal , as-Safiarini also 
gives an account of several examples of al-hadhh al-imtsalxal, each 

hailnh narrated by Imam Muslim in his rr.v-.Wu7i with continuous chains 
of Damascene scholars ( al-hatlilh al-muxahal hi 'il-Dimasliqiyym), He 
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received it from his Damascene teachers, ' Abd al-Qadir at-Taghlibl in 
1135/1722, ‘Abd al-Ghani an-Nabulusi, and Abd ar-Rahman al-Mujallid, 
all three received it from their teacher, Abd al-Baqi ad-Dimashqt, and 
so forth to the companion Abu Dharr al-Uhilari who himself had 
entered Damascus. Other musal.sals also included al-hadhh al-musahal 
hi 'l-llanhaliyyah (continuous chains with HailbalT scholars), ai-haditii 

Muhammad), and ul-liadilh al-musalsal hi l-Hanafiyyah (continuous 

that Abd al-tihani an-Nabulusi granted him ijazah for all his works, 
which come up to more than three hundred works on virtually every 
aspect of the Islamic disciplines.'” 

During his luijj in 1148/1735, as-Saflarini took the opportunity 
to study with Muhammad Hayat as-Sindi in Medina where he received 

in particular al-hadilli al-musalsal hi 'l-awwaliyyah and the opening 
chapters of the six canonical hailith books (awd ’ilal-kutuh ax-sillah). At 
the same time, he also studied with Muhammad ad-Daqqaq al-Maghribl 
(d. 1158/1745 in Medina) Presumably, he had also travelled toal-l.lijax 
earlier, prior to the death of Ahmad an-Nakhli(d. 1130/1717) and Abd 
Allah al-Basri (d. 1134/1722) as he included both as his teachers 11 

After having acquired a strong grounding in various sciences, 
as-Saftarini returned to his village, Saftarin, and after a short stay, left 
for Nablus to reside therein, lie is described by his students as having 
a dignified character with an awe-inspiring personality who would 
frequently busy himself with providing guidance and instruction to his 
students especially in the science otfiadilh, and who regularly prayed the 
supererogatory night prayers ( qiydm al-layl) in the mosque, encouraging 
others to do the same. Beginning from 1148/1735, he devoted his life to 
beneiit others with his knowledge and courage, commanding the good 
and forbidding the evil until the end of his lilc. He died in Nablus on 

Zarakiyyah cemetery 

As-Saftarini had numerous students in Damascus who included 
among others, Muhammad Shakir al-'Aqqad, Muhammad b. Ahmad 
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Dimashqi (1164-1243/1750-1827). Not only was he tamous in Syria 
(ashSlidni) but several distant scholars corresponded with him requesting 
his ijazah. They include, from Egypt, Murtada az-Zabidt who received 
his ijazah written and sent from Nablus in 1179/1765, from Medina, 
Abd al-Qadir b Khalil al-Madani better known as Kadak Zadah. and 
from Yemen, Sulayman b. Yafrya al-Ahdal and 'Abd al-Khaliq b. 'AIT 
al-Mizjajl. U1 

As-Saflarini was known for his ascetic (zuhd) qualities, such that 
he would hardly hoard anything of the world except books, for he was 
an enthusiastic book collector. That is reflected in his writings that 
are usually crammed full of quotes from various works. He authored 
many books, and wrote poems on various issues. His works include 
ad-Durrat til-Mudiyyah Ji jqd al-Firqat al-Mardiyyah , his commentary 
on this entitled Lawami' ai-Anwdr ul-liahiyyah wa-Sawdti' al-Allidr 
al-Alliariyyuh, Kashf al-Utham a commentary on 'Abd al-Cihanl al- 
Maqdisi's Umdat al-Ahkdm, and Shark Thuldlhiydi Mmnad al-lmdm 

those narrations of Imam Ahmad that only have three narrators between 

Imam Ahmad, and of course, as we have already learned, the shorter the 
chain, the stronger the hadilh. 0 * 

’Abd as-Saraad al-Falimbam studied all as-Saflarinl's works, 
in particular his ad-Durrat al-Mudiyyah , its commentary, Lawdmi 
al-Attwdr al-Bidiiy\vli . and also studied with him at-Tafrazani's (d 
791/1389) exposition of az-Zanjanfs (d. 655/1257) Tasrifon Arabic 
grammar and syntax . " 5 

The third Damascene teacher of al-Ealimhani was Siraj ad-Din 
Abfl Ha is 'Umar b. Abd al-Qadir al-Annana/i al-Halaht ash-Shati'T 
(1105-48/1693-1735). “ His ancestors originated from Armanaz, a small 
town located in the district of Idlih, northwest Syria, near the modem 
Syrian-Turkish border, while he himself was bom and died in Halab 
(Aleppo). 527 

According to al-Muradi, 'Umar al-Armanazi was a distinguished 
muqri ' (reciter of the Qur'an ),faradi (an expert on the Islamic laws of 
inheritance), ahm (savant), timil (practicing scholar), feiilil (noble). 
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kiuibat abwathd 7<y ash-shur'iyyah). He was raised by his father who was 
a pious, righteous man and the imam and Mia lib of al-Qastal al-Harami 
Mosque in Halab, from whom he learned the Qur’an. He then studied 
grammar, jurisprudence and Islamic rules of inheritance under Jabir b. 
Ahmad al-l.lawranl and Abd al-Latif b Abd al-Qadir az-Xawa'idi and 
became proficient in these subjects With Mustala b. Mansur at-Jayyib 
he advanced in 'i/m al-miqdl (science of timekeeping through astrology) 
and studied liadilli with the visiting Meccan muhaddilli, Muhammad b 
Ahmad Ibn' Aqilah (d. 11 SO/I 737) upon the latter’s arrival in Halab. He 
also studied Arabic linguistic sciences including syntax, al-ma'dni (the 
science of meanings), al-baydn (rhetoric) and the principles of grammar 
with several other scholars.* 2 ® 

towards the end of his life, al-Annanazi memorised the whole 
Qur’an and the text of a.sh-Shdlibiyyah, the metrical treatise on the 
various readings and orthography of the Qur'an under the guidance of 
Muhammad b. MuslaiS al-UasIri He would frequently busy himself 

many subjects he had mastered. Later, al-Annanazi wrote a compendious 
commentary on ash-Shatibr s (d 590/1194) Qird ’al Sab ah iwr- Asharah 
(seven and ten recital traditions) entitled al-lxlidrdl al-'l 'mariyahfiyalli 
Ramaz ash-Shdtibiyab. However, he died before completing it, and it 
was later completed by 'Umarb Shahln .’ 2 ® 

From al-Falimbani's inuh/.t, it appears that the only text that 
he received form al-Annanazi was Yasin al-Ilimsi’s (d. 1061/1650) 
Hmhiyah on al-FakihJ’s (d. 972/1564) .V/mr/i Qatran-Nadd , a work on 
Arabic grammar. 110 However, taking into account the year of death of 
al-Annanazi (Sha'ban 1148/Decemher 1735), it is very unlikely that 
al-Falimhani had travelled to Syria at such early period, otherwise hc 
would have met with its earlier generations of scholars. In addition, 1 have 
pointed out earlier that he was studying in Zabid from 1147/1734 onwards 
Perhaps, he might have met him in Yemen; however, unfortunately his 

Halab. Presumably, al-Falimbani had included him among his Syrian 
teachers by way of murasalah (correspondence) or ijdzah. The latter 
seems to he more plausible, as al-Fadani points out that one Yemeni 
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in 1143/1730 studied with Muhammad Hayat as-Sindi and Muhammad 

ad-Daqqaq. 1 ’ 5 


It is worth noting that Muhammad al-'Aqili's father. Uthmiin 
(1135-93/1722-79), during his hajj in 1176/1762 took the opportunity 
to study with al-llaramayn scholars. They include Muhammad as- 
Samman from whom he learned hadith and received the initiation into the 
Qadiriyyah .Vu/T order, Muhammad b. Sulayman al-Madanl, Muhammad 
b Ahd Allah al-Maghribi, Abu al-Hasan as-Sindi as-Saghir and ' Ata' 
Allah al-Makki . m According to al-Kattani, his brother,' Abd ar-Rahman 
al-'Aqlll was also a renowned Syrian scholar Both Muhammad and 
Abd ar-Rahman studied with their father TJthman al-'Aqlll, who in 







Hammayn , collecting information on the scholars he would write about 
in his biographical dictionary, Salk nd-Dumr , u " thus making it highly 
probable that al-Falimbani look the opportunity of al-Muradi’s visits to 
al-Haramayi i to study with him- w 

However, even though the two were contemporaries, his 
aforementioned isnad clearly eliminates the possibility of al-Falimbani 
studying directly with al-Muradi. In other words, he would have excluded 
Muhammad al-'Aqill from this ixndd if he had studied directly with 
al-Muradi and hence have at-imad al- alT with fewer intermediaries 


between him and Imam Muslim. Besides, I have demonstrated above 


that the Muhammad Murad with whom al-Falimbani studied was in fact 


Muhammad Muriid al-Ansari as-Sindl. If al-Falimbani had scholarly 
links with al-Muradi, this would have to have been indirectly through at 
least two of his teachers, the Syrian Muhammad b. 'IJthman al-'Aqill, 








tliabat entitled al-'ijalah as consisting of lour pages with his isnatt 
on liaililli al-awmili)’)’ali, al-musafahalt (handclasp), al-mushabakah, 

Khayral. 151 Apart from the al-' l jilltilt , according to al-Mar'ashli, he also 
compiled a larger lliabal entitled Amnitl Abi al-'Abbas al-Hilali in two 
volumes, and a medium lliabal entitled Fahrasat aUHHaB, a summarised 

As for al-Falimbani, the only known text that he learned from 
Ahmad al-Hilali was Ibn Majah's as-Summ. one of the 'six books' of 
liadlth collections. “ J It is not known where he met and studied with 
him. However, it is very unlikely that al-Falimbani had travelled as 
far as Maghrib to study with him especially that we know he was his 
only teacher who came from that region. On the other hand, it is highly 
plausible that al-Falimbani met him during one of his above-mentioned 
travels to Egypt and al-TIijaz (in Mecca or Medina) 

According to al-Kaltani, the last surviving student of Ahmad 
al-Hilali was Muhammad b. Salih iU-Zakazuti ar-Radani who died on 
24 Ramadan 1241(2 May 1826 thus surviving for sixty-six years after 
his teacher’s death,”' However, from al-Falimbani*s date of death 
demonstrated earlier as 17 Dhu al-Qa 'dah 1254/1 February 18.TO, perhaps 
he was his last surviving student who lived for seventy-nine years after 
his death. 


The Malay Archipelago 

Though I have been able to trace a considerable number ofal-Falimbani's 
teachers with whom he studied in various centres oflslamic learning in 
the Arab world, unfortunately records on his teachers from the Malay 
Archipelago are extremely rare or perhaps non-existent In fact, from his 
known works that I have consulted, 1 have not found al-Falimbani mention 
a single name of any earlier Jam or Arab teachers in the Archipelago. 
Thus, at this point, it is practically impossible for us to list his teachers 

Nevertheless, according to our contemporary, Shaghir Abdullah, 
education was Abd ar-Rahman b. Abd al-Mubin al-Fatani Abdullah 
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>ut that al-Falimbani studied 
impossible Tor us to verify 
is unpublished and remains 


friend of Muhammad b. Abd al-Karlm as-Samman in Medina, who 


thus facilitated al-Falimbani's later education in Mecca and Medina. 1 * 


However, upon consulting the works of al-Falimbanl, as-Samman and 
his students. I have not found any evidence to substantiate this narrative. 
Perhaps, such narratives can be found in the wotks of contemporary 
scholars to al-Falimbanl, such as the classical Malay literary story 
entitled Hikayal WallAllah Swikli Abd ar-Ralmun Pauli Bali attributed 
to Dawud b. Abd Allah al-Fatam. As the title would suggest, this work 
probably relates biographical notices and virtues of 'Abd ar-Rahman 
al-Fatani who was revered as a saint.'*’ However, unfortunately, I have 
not been able to find any existing copy of this work, 

Toconclude, it should be clear that al-Falimbani studied all branches 


of Islamic learning under a considerable number of the most renowned 
scholars of his time. In his lifetime, he in turn became prominent and this 

to whom we turn to next. 
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al-I.lasanl al-Makki. a!-'Uqud al-Lu 'In 'iyyah hi "l-Asanid al- Alawiyyah 
(2“** edition. s.l., sji., 1980). p. 131. 

See al-Fadanl. Nahj as-Saldnuih. p. 70. 

See al-Habshi. Iqd al- Yawdqit al-Jawhariyyah. vol. I, p. 76: as-Sindi. 
Hasr ash-Slidrid. . vol. 2. p. 530. 

See al-Fadanl. at-Iqd al-Farid, p. 138: idem, an-Safahat al-Miskiyyah. 
p. 5: idem. af-Wafi, pp. 6. 134. For Abmad a 1-lIajjam’s complete 
biography see Murta<ja az-Zabldl (d. 1205/179(0. Muljammad Murtada 
b. Muljammad b. Muhammad b. Abd ar-Razzaq al-fjusayni al- AlawT. 
al-Mu jam al-Mukhtass; Yahtawi ala Tarajim Akthar min Sittimi ah min 
A 'yan al-Qarn at It- Thani Ashar al-Hijri, wa- Yalihi. Mu'jam Shuyukhihi 
as-Saghir wa-Jjazdtuhu li 7- Allamah Muhammad Sa ‘id as-Suwaydi. 
edited by Ni?am Muljammad §alilj Ya'qub! and Muljammad h. Na.sir al- 
Ajml (Beirut, Dar al-Basha’ir al-Islamiyyah, 1427/2006). p. 62. 

See as-Sindi, liasr ash-Sharid . vol. 2. pp. 696-8: al-Fadanl. Asanid al- 
Faqih . p. 79. l.Iasan al-Ujaymi's list of teachers and isndds are compiled 
by his student Taj ad-DIn b. Ahmad b. Ibrahim ad-Dahan in an unpublished 
tha!nit entitled Kijayat al-Mutafalli' lima Zaharu wa-KhaJiya min Ohalih 
Marwiyydl Hasan b. ' AHal-’l jaymial-Makkicd-jfanafi. I nfortunately. 

For A^inad al-Hajjam connections in the networks see al-Fadanl. Nahj 
as-Saldmah. p. 149; idem, lihdf al-MustaJTd, p. 11; idem. al-Arixiiin 
If adit ha n . p. 42: idem. al-Arba'un al-Bulddniyyah. p. 45: idem. Asanid 
al-Faqih. pp. 30. 35, 54. 79, 85: as-Sindi. Hasr ash-Shdrid. vol. 1. pp. 
54, 119, 122, 128. 131, 158. 163, passim: vol. 2. pp. 429,462,487,498, 
696: Zabarah. Nayl al- Watar, vol. 1, p. 105: al-Habshi, Uqudal-La al, p. 
239:C.ha»(d. 1365/1945). Abd Allah b. Muhammad al-Hindi al-Makki, 
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Fall) al-QaM'fJTDhikri Asanid as-Sayyid Husayn al-Hibshiat- Alawi (s.l.. 
Published by his grandson Muhammad b. AbT Bakr b. Ahmad b. I.Iusayn 
al-Hibshi. 1418/1997). p. 141. 

Sec Murtada az-Zabldl. Alfiyyal as-Sanad. ed. Azuz. p. 72; idem, al- 
Mu jam al-Mukhtass . pp. 62. 246-7. 

See Murtada az-Zabidi. al-Mu'jam al-Mukhtass. p. 62; idem. Aljiyyat 
as-Sanad. cd. Ya'qubL pp. 79-81. 


For Salim al-Basri’s biography and works see al-BaghdadT. Hadiyyat at- 
.irifin. veil. I. p. 382; idem. Iddh al-Maknun . vol. 1, p. 126; Kahhalah, 
Mu jam al-Mu'allijtn. vol. 4, p. 203; al-Kattanl. Fahras at-Faharis. vol. 
I. pp. 119, 149. 194, 197. 213,235.284, 354,447, 514: vol 2, pp. 760, 
938,979. 983, 1010; al-IJa<Jraw», Suzhat al-Fikar, vol. 2, p. 9: Mirdad, 
al-Mukhtasar. vol. I. pp. 161-2: al-Mualliml, A'lam al-Makkiyytn. vol. 
I. pp. 293-4: al-FITlah, atfarikh wa 1-Mu arrikhiin bi-Makkah. pp. 399- 
400; as-Sanusi. Musnid al-Hijdz. p. 32. 

See al-ljadravvi. Xuzhat al-Fikar. vol. 2. p. 61. 

The other two scholars who possess the 'uluw al-ixndd arc Ahmad an- 
Nakhll and Hasan al- l JjaymI. See Mirdad, al-Mukhtasar. vol. I.p. 129; 
al-Mu 1 alliml. A lum al-Makkiyytn, vol. 2, p. 666. 

The 'musdnid al-Hijdz as-sab'ah" in chronological order are 'Isa b. 
Muhammad al-Ja lar! ath-Thaalabi (d. 1080/1669): Muhammad b. 
Sulayman ar-Raddani (d. 1094 1683): Ibrahim b. Hasan al-Kuran! (d. 
1101/1690): Quraysh bint ‘Abd al-Qadir b. Muhammad a|-Tabariyyah 
(d. 1107/1695); Hasan b. All al- l jaymi «L 1113/1701): Ahmad b. 
Muhammad an-Nakhll (d. 1130/1717): and Abd Allah b. Salim al-Ba?ri. 
See al-Kattanl. Fahras al-Faharis. vol. 1. p. 252: vol. 2. pp. 941-2: al- 
Mu aUiral A lam al-Makkiyytn. vol. 2. pp. 641.965: al-l adanl. IVaraqdt, 
pp. 27-8, idem. Fayd at-Mubdi, pp. 77-8. 

For the rest of Abd Allah al-Ba$ri’s list of teachers see his al-Imddd W- 
Ma rifat 'Uluw al-lsnad (1 • edition, Hyderabad, Matba' at Majlis Da’ irat 
al-Ma arif an-NI?amiyyah, 1328/1910). 

Sec ash-Shawkanl (d. 1250 1834). Muhammad b. ‘All Ithdf al-Akdbir 
bi-Asanid ad-Dajatir( 1*' edition. Hyderabad. Matba'at Majlis Da’irat al- 
Maarif an-NizSmiyyah, 1328.1910*) p. 5: al-'Azim AbadI, al-Wijdzah, p. 
94: al-Fadam. al-Quwt al-Jamil, p. 56. For his connections in the networks 
sec al-Kattanl, Fahras at-Faharis. voL 1. pp. 119, 149, 194, 197, 213, 
235,284.354.447,514: voL 2. pp. 760.938.979.983,1010: al-Malik! (d. 
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1391/1971). Alawib. Abbas b.' Abd al-’AzIzal-Hasanl al-Makld, Fihrist 
ash-Shuyukh wa l-Asanid (\ u edition. Saudi Arabia. s.n. f 1423/2003), p. 
13: al-Malikl. al-'Uqudal-Lu ’lu’iyyah. pp. 92.100.115.173: al-Fadanl. 
al-Arba'un al-Bulddniyyah. p. 17. 

See al-Kattanl. Fahras al-Fahdris , voL 1. pp. 149, 178: voL 2. p. 979; 
Sardar. Bulugh Amdnial-Abrar. p. 39: al-Malikl. al- Uqiidal-Lu ’In ’ iyyah , 
p. 100: Abu Ghuddah, Imdddal Fattdh. p. 502. For further information on 
Shah Wall Allah see BazmeeAnsari.A.S. "Al-DihlawT. Shah Wall Allah” 
EF (Leiden. Brill 1965). vol. IL p. 254. 

See Mortimer. Edward. Faith and Power: The Politics of Mam (London. 
Faber and Faber. 1982), pp. 67-8. 

See Mirdad. al-Mukhtasar. vol. I, p. 162: al-tfatfniwl. Motor al-Fikar. 
vol. 2. pp. 9.61. 

For further discussions on al-Imddd see al-Kattanl, Fahras al-Fahdris , vol 
2. p. 979: as-Sanusi. Musnid at-llijdz. pp. 32.46-7: al-Malikl. al-'Uqud 
al-Lu lu 'iyyah. p. 115: al-HTlah. at-Tarikh wa 'l-Mu arnkhun bi-Makkali. 
pp. 399-400. 

See al-Fadanl. al- Iqd al-Farid. pp. 8, 123: idem. al-Wdfi. p. 12; al- 
Falimbanl, Mukhtar. Bidiigh al-Amani\ vol 1, p. 170, vol 3. p. 50. 

For ‘1 ; mar as-Saqqaf s complete biography see al-Jabarti, Tdrikh Aja'ib 
al-Athdr. vol. 1. p. 228:al-Kattanl. Fahrasal-Fahdris. vol. l.pp.89.101. 
121,195,200.234,296.424,449.459. 532: vol 2, pp. 739, 756.792-6, 
812, 853, 890, 1000. 1010, 1022, 1091: Murtada az-Zabldl. al-Mujam 
al-Mukhtass, pp. 587-8: idem, Alfiyyat as-Sanad , ed. Ya qubi. pp. 107-16: 
as-Sanusi. Musnid al-lfijaz. p. 37: Mirdad, al-Mukhtasar. vol. 2, p. 376: 


al-Babili. edited by Muhammad b. Na$iral-'AjmI (l" edition. Beirut, Dar 
al-Basha'iral-Islamiyyah: Damascus. Daras-SiddTq. 14252004). pp. 196, 
215. 

See Murtada az-Zabldi. Alfiyyat as-Sanad, ed. Azuz. p. 85: al-Kattanl. 
Fahras al-Fahdris, vol. 2. 492: al-Mu allimi. A lam al-Makkiyyin , vol 

For 'Umar as-Saqqaf s connection in the networks see Murtada az-Zabidl. 
Alfiyyat as-Sanad. ed. Azuz. p. 42: idem. al-Murabbial-Kabuli, pp. 196- 
200, 204, 228-9, passim: al-Kattanl. Fahras al-Fahdris. vol. 1. pp. 89. 
101, 121, 195, 200, 234, 296. 424, 449.459, 532: vol. 2, pp. 739, 812, 
853,890.1000,1010,1022,1091: al-Haliz, ' Vlama ’Dimashqfi l-Qam 
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Athar. vol. 1, p. 228. Shah Wall Allah also wrote two other lhahat work 
entitled al-Irshad ila Muhimmat llm al-Isnad and al-Intibah fi Salasil 
Awliyd Allah wa-Asanid Warithi Rasul Allah where he listed his teachers, 
the titles of various Islamic hooks he studied along with the isndds to each 
of them. See al- A?Im Abadi. al-Wijazah , pp. 96-7: al-Fadanl, al-Fayd 
ar-Rahmani. p. 12: Khawqlr (d. 1349 1930). Abu Bakr b. Muhammad 
Arif b. Ahd al-Qadir al-Makkt al-Kutbi al-IJanbali, Thahat al-Athbdt 
ash-Shahirah (1- edition. Riyadh, s.n.. 1425/2004). p. 27. 
Secad-DihlawKd. 1239/1823), Abdal- A/J/b. Shah Wall Allah Ahmad 
al- I man al-Faruqi, at-'l jdlah an-Nafi'ah (I*' edition. Riyadh, Dar 
ad-Da I li 'n-Nashr wa *t-Tawa\ 1422 2001). especially pp. 68-102: al- 

See al-Fadani. Fayd ai-MuMl p. 16. 

See al-Fadanl. Tanwir al-Basirah hi-Turuq j-lsndd ash-Shahirah (2 1 * 1 
edition. Damascus. Dar ai-Basair. 1403 1983), pp. 11-2: idem. al-Fayd 
ar-Rahmdni bi-Ijazat Fadilal ash-Shaykh Muhammad Taqi al-’Ulhmani 
(I" edition, Beirut, Daral-Basha*iral-Islamiyyah. 1406 1986). p. 14: idem, 

(2 nrf edition, Damascus. Dar al-Basa'ir, 1406,1986), pp. 25-6: Mamduh, 
Flam al-Qasi p. 75; Abu Cihuddah, Imddd al-Fattah. p. 502. 

See al-Fadanl. al-'lqd al-Farid, pp. 8. 147; idem. al-Wqfi. pp. 12. 139; 
al-Falimbanl. .Mukhtar. Bulugh al-Amani. vol. 3, p. 50: at-TarmasL Kifayat 
al-MuslaJul, p. 6 footnote. 

For ' Ata* Allah aI-Mi$rfs biography see Muitatfa az-Zabldl. Alfiyyat as- 
Sanad. cd. Ya' quW. pp. 119-20: idem, a!-Mu 'jam al-Mukhtass. pp. 479-80; 
Kabbalah, Mu jam al-Mu allijin, vol. 6, p. 283: al-Baghdadi. Hadiyyal 
al- 'Arijin, voL 1, p.664; idem. /*/<# al-Maknun, vol. 2. pp. 139.181,690; 
al-Kattfini. Fahras alFahdris . vol. 1. pp. 94.121.149.200.532,535: vol. 
2, pp. 903, 985. 1128: al-Mu allimi. A lam al-Makkiyyin. voL 1. p. 138; 
Zaharah, Nayt al-Watar, voL 1, p. 251; vol. 2, p. 66; az-ZiriklT. al-A'lam., 
vol. 4. p. 236: al-Falimbanl. Mukhtar. Bulugh al-Amani, voL 1, p. 163; 
Brockelmann. GAL (S), vol. II, p. 482. 
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See Murtadi az-Zabidi. Alfiyyat as-Sanad. cd. Yaqubl. pp. 119-20; idem* 
al-Mu jam al-Mukhtass. pp. 479-80. 

See al-Falimhani. Zahrat al-Murid. p. 5. 

Sec al-Falimbani. Zahrat al-Murid. pp. 4. 5, 10: al-Falimbanl. Mukhtar, 
Bui ugh a!-Antoni'. vol. 1. pp. 163-4: al-Banjari. Risdlah Shajarah al- 

A manuscript copy exists at Yale University Library' (Beinecke. I .andberg 
MSS 62). 

For a list ofhis works see Murta^a az-Zabidi. al-Mu jam al-Mukhtass. pp. 
479-80: az-Zirikli. al-A lam. vol. 4. p. 236: Zabarah. Xaylal-Watar. vol. 
I. p. 251: Kahhalah. Mu jam al-Mu ‘allijm, vol. 6. p. 283: al-Baghdadi. 
Hadiyyat al-'Arifih , VO I. 1. p. 664: idem. Iddh al-Maknun, vol. 2. pp. 139, 
181. 690; al-Mu'alliml, A jam al-Makkiyytn , vol. I, p. 138. 

See at-Falimbanl. Zahrat al-Murid. p. 11: idem. Sayr as-Salikin. vol. 1, 
pp. 112,113. 

For Abd al-Ghani al-HilalTs biography see al-Kuzbari. Thabat al- 
Kuzltan . p. 25; Mirdad. al-Mukhtasar. vol. 1, pp. 218-9: al-Baytar. tfilyat 
al-Bashar. vol. 2, pp. 862: al-Bakri. Faydal-Malikal-Wahhab. vot 2, p. 
977-8: al-Muallimi, A lam al-Makkiyyin, vol. I, p. 529; al-Kattani. Fahras 
al-Fahdris. vol. 1. p. 486: vol. 2. p. 1137: Sardar. Bulugh Amdni al-Abrdr. 
p. 42: al-Fadani. Ithafat- Tdlib as-Sirri bi-Asdnid al- ft ajih al-KuzbarH 1- 
edition. Damascus. Dar al-Basa’ir. 1403 1983). p. 75. 

See al-Baytar. Hilyat al-Bashar , vol. 2. p. 862. 

See al-Falimbani. Zahrat al-Murid, p. 11. 

Sec al-Falimhani. Sayr as-Salikin, vol. I, pp. 112, 113. 

See Mirdad, al-Mukhtasar. vol. 1. p. 219. However. al-Jabaitl reported 
that he died on 23 Sha'ban 1212/10 February 1798. 

For Ahmad ad-Damanhuri's biography and works sec Murtada az-Zabidi, 
Alfiyyat as-Sanad. ed. Ya qubl. pp. 187-93: idem, al-Mu jam al-Mukhtass, 
pp. 83-90; al-Kattani, Fahras al-Fahdris , vol. I. pp. 2CK). 244, 259, 260. 
355, 404-5, 512, 531; voL 2, pp. 582, 768, 779, 851, 1023. 1061. 1078, 
1101. 1150: az-Zirikli. al-A'ldm. vol. I, p. 164; al-Hadrawi. Xushat al- 
Fikar, vol. 1. pp. 136-8: al-Jabartl. Tdrikli Ajd'ibal-Athdr, vol. 1. p. 362; 
Kahhalah. Mu'jam al-Mu alii fin, vol. 1. pp. 303-4: al-Muradi. Salk ad- 
Durar. vol. Up. 117: al-Habshl. I iqud al-Ixi dl. pp. 314-5; al-Baghdadi. 
Iddh al-Maknun , vol. 1. pp. 16. 37, 62, 88, 110, 144. 156. 157. 195,259, 
335,400,403.419,437.457.462.475,616; vol. 2, pp. 50,84.109,131, 
150, 162. 216,247. 255, 366, 374.406, 570, 577. 583. 591: Mu’assasat 
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al-Imam as-Sadiq, MawsO'at Tabaqat al-Fuqaha'. voL 12. pp. 46-7: 
Brockdmann. GAL (S), vol. 1L pp. 498-9. 

See Murtada az-Zabldi. al-Mu jam al-Mukhtass . p. 84: al-Jabartl. Tarikh 
Ajd ib al-Athdr. vol. 1, p. 362; al-Hadrawi. Nuzhat al-Fikar, vol. 1, pp. 
136-7. 

See Murtada az-Zabidi. al-Mujam al-Mukhtass, pp. 84-5. 

Sec Khawqir. Thabat a! Athhat ash-Shahirah. p. 34. 

See Murtada az-Zabidi, alMu jam al-Mukhtass. p. 90. 

'rhey all authorised him to teach and to gi \cfatwds according to their 
respective schools. Sec ad-Damanhuri (d. 11921778) Ahmad b. Abd 
al-Mun im al-Madhahibi al-Azhari. al-lMa'f an-Nuriyyah ft l-Manft 
ad-Damanhuriyyah . printed as addendum to Shaykh Damanhtiri on the 
Churches of Cairo, l?39 (Berkeley: Los Angeles: London. University 
of California Press, 1975), pp. 73-87: Murtada az-Zabidi, al-Sfu jam al- 
Mukhtass. pp. 85-8. 

Sec Mirdad. ai-Mukhtasar. vol. 1. p. 54. 

Sec al-Falimbani. Zahrat al-Mund. p. 11; al-Jabarti. Tarikh Ajd'ib al- 
Athdr. vol. I. p. 133: Murtada az-Zabidi. al-Mujam al-Mukhtass. pp. 
1378 

Muhammad b. AIT. ad-Durar as-SaniyyahJi-ma 'Ala min j-Asanid ash- 
Shanananiyyah. p. 2. 

Sec az-Zirikli. al-Aldm. voL 1, p. 164. 

See Murtada az-Zabldi, al-Mu jam al-Mukhtass. pp. 88-90. 

See Brockelmann. GAL (S), vol. D, pp. 498-9. 

For a list of his works sec az-Zirikli, al-A'tam, vol. 1, p. 164; Murtada 
az-Zabidi. al-Mu jam al-Mukhtass. pp. 88-90: Kalj^alah. Mu jam al- 
Mu 'alli/in. vol. 1. p. 303: al-Fadani. Ithafal-Musta/id. pp. 79-80. 

Both texts survive in manuscripts held in Makiabat al-Haram ul-Makk! 
and Princeton l diversity, respectively. See MujT ar-Rahman. al-Fahras 
al-Mukhtasar. vol. 3, p. 1250: Mach. Catalog of Arabic ManuscrifJts, p. 
201 (no. 2350). 

This work was translated by Moshe Perlmann. See ad-Damanhuri. Ahmad 
b. Abd al-Mun' im. Iqamat al-Hujjat al-Bdhirah aldHadmi Kami isMisr 
wa j-Qahirah. translated by Moshe Perlmann as Shaykh Damanhtiri on 
the Churches of Cairo, 1739 ( Berkeley: Los Angeles: London, University 

of California Press, 1975V 
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See al-Falimbanl. Mukhtar. Bui ugh alAntoni, voL 1. p. 163; al-Ahdal. 
an-Safas al-Yamdm, p. 138: al-Qannuji. at-Taj al-Mukallal. p. 363; al- 
Bavtar. Hilyat al-Bashar, vol. 2. p. 851. 

See Mirdad al-Mukhtasar. vol. 1, pp. 173-5. 

For Ibrahim az-Zamzami's biography and works see Murtatfa az-Zabldi. 
at-Mu jam al-Mukhta^s, pp. 152-3: al-Jabartl. Tarikh Ajd'ib al-Athdr, 
vol. 2, p. 385; Kahhalah. Mu jam al-Mu‘atlifin, vol. 1. p. 98: al-Bay|ar. 
Hilyat al-Bashar, vol. 1. pp. 33-4: al-Baghdadi. Hadiyyat al-'Arijin , vol. 
I. p. 40: idem. Iddh al-Maknun. vol. 2. p. 582: al-Ahdal. an-Najas al- 
Yamani. pp. 205-7: al-Qannuji. Abjadal 'Ulum, vol 3, p. 152: idem, at- Taj 
al-Mukallal. p. 366: al-Hahshi. Uqudal-U al, pp. 241-3: al-Mu allimi, 
A jam al-Makkiyyin, vol. 1. pp. 473-4: Mirdad, al-Mukhtasar. vol. I. pp. 
12-3. 173-5: al-lladrawl. Nuxhat al-Fikar, vol. 1. pp. 59-60; az-Zirikll, 
al-Aldm. vol. 2. p. 178: Brockelmann. GAL (S). vol. II, p. 538. 

For further discussion on the Khalwatiyyah Order see Martin. B. G., "A 
Short History of the Khalwati Order of Dervishes" in Keddie. Nikki R. 
(ed), Scholars. Saints and Sufi: Muslim Religious Institutions in the Middle 
East since 1500 (Los Angeles. I niversity of California Press, 1972). pp. 
275-305. 

See Murta^a az-ZabTcfi, al-Mu jam al-Mukhtass, p. 152. 

See al-Jabartl. Tarikh Ajd ib al-Athdr. vol. 2. p. 385: az-ZirikR. al-A jam. 
vol. X p. 178. 

Sec al-Hadrawi. Nuzhat al-Fikar. vol. 1. p. 60. 

See Murta<Ja az-Zabidl, al-Mu jam al-Mukhlas t s. p. 152: idem, Alfiyyat 
as-Sanad, ed. Azuz, p. 25: al-Ahdal, an-,Wafas al-Yamdni, pp. 250-1: 
al-Qannuji. Abjadal-'Ulum, vol. 3, p. 21. 

See Mirdad. al-Mukhtasar. vol. I. pp. 12-3: aUJadrawi, Nuzhat al-Fikar. 
vol. 1. p. 60: Murtada az-Zabidl. al-Mu jam al-Mukhtass. p. 153. 

Sec al-Ahdal, an-Safas al- Yamdni. p. 138: al-Habshl, L 'qudal-La dl. p. 
223. 

For Muhammad MirdSd s biography, see Mirdad. al-Mukhtasar, vol. 2. 
p. 436: al-Bakri, Faydal-Malik al-liahhdb. vol. 2, p. 1379: al-MuallimL 
A lam al-Makkiyyfn, vol. 2. p. 859. 

See al-Bakri. Faydal-Malik al-Wahhdb . vol. 1. p. 448; vol. 2. 1094. 

See al-Mu'alliml. A lam al-Makkiyyin. vol. 2. pp. 852-60. 

Ibid, vol 2, p. 855. 

See Abdullah, Syeikh Aldus Shamad, pp. 35-6; idem. Penyebaran Islam, 
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For Muhammad Zayn al-Ashl's biography and works, see Abdullah. 
Penyebaran Islam, vol. 7. pp. 1-17; idem, Perkembangan llmu Fiqh , 
pp. 62-74: idem. Syeikh Muhammad Arsyad A! Ban/an. p. 15: Ronkcl 
(1870-1954). Philippus S. van, Catalogus Der Matei.sehe Handschriften 
in Het Museum Van Het Bataviaasch Genootschap Van Kunsten En 
Wetenschappen (Batavia, Albrecht & Co.; Hague. Nijhoff, 1909). pp. 
404-6: Hccr. A Concise Handlist, pp. 50-1. 

See al-Ashi. Muhammad Zayn h. al-Faqih Jalal ad-DIn al-Jawt, Biddyat 
al-Hidayah (|Pulau Pinang|. Percctakan Almuarif Sdn, Bhd.. s.a.). p. 

See al-Ashi. Kaxhf at-KiramJTBaydn an-Niyyat inda Takbirat a!-thrum 
(MS National Library of Malaysia) MS 1048, foL 8. 

Sec al-Ashi, Talkhis at-Fatah ji Baydn Ahkam at-l'aldq wa 'n-Nikah 
(MS National Library of Malaysia). MSS 2824. fol. 9. However, MS 
1518 shows that it was written on 1 Dhu aUJijjah 1171 6 August 1758. 
fol. 16. This indicates that cither one of these two dates were mistakenly 

See al-Ashi. Biddyat al-Hidayah, pp. 31-2,41-2. 

Sec al-Ashi. Kashfal-Kirdm, MS 1048. fol. 7. 

For Muhammad Said al-Mahallati's biography see Kahlialah, Mu'jam al- 
Mu all i/in. vol. 10. p. 36: az-Zirikli. at-A lam . vol. 6, p. 140; al-Mu'allimi. 
A'lam al-Makkiyyin, vol. 1. p. 529; Mirdad id. 1343 1924), Abd Allah 
b. Ahmad Abu al-Khayr. at Mukhtasar min Kitdb Nashr an-Nawr wa 
z-Zahr JT Tardjim AfddU Makkah min l-Qam al-'Ashir ild l-Qam ar- 
Rdbi' Ashar ( 2"* edition, Jeddah. Alam ul-Marifah. 1406/1986). p. 442; 
Abd al-Jabbar, Siyar wa-Tardjim , p. 237: al-Kattani, Fahras al-Fahdris, 
vol. 1, pp. 100-2. 

See al-Falimbanl. Sayr as-Sdlikin, vol 3. p. 179; vol. 4. pp. 258. 263; 
Abdullah. Syeikh Aldus Shamad. p. 40. 

For Abd Allah MlrghanFs complete biography and works see al-Jaharti, 
Tdrikh Ajd'ih al-Athdr. vol. 2. pp. 103-4; al-Baylar, Hityal al-Bashar. 
vol. 2. pp. 1011-2: al-Baghdadi. Hadiyyat at- AriJTn, vol. 1. pp. 486-7; 
al-Falimbani.Mukhlar, Butughal-Amani, vol. I.p. 101; al-Hahshi. ’Uqud 
al-La dl, pp. 172, 191-2: Murtada az-Zabidl, Alfiyyat as-Sanad, ed. 
Yaqubi, pp. 93-4; idem, at-Mu jam al-Mukhtass. pp. 269-70: Khan. Qatf 





For Muhammad Murad's biography see al-llasanl. Suzhat al-Khawatir. 


133 See as-Sindi, Hafr axh-Sharid, vol. I, pp. 50-1, 100,186,263,260,272, 
278,384, 380,400. passim; vol. 2. p. 421. 

133 Sec al-Hasanl. Suzhat al-Khawatir, vol. 2, pp. 842-3. 

1,4 See as-Sindi. IJasr ash-Sharid, vol. 2. p. 701. 

135 See al-Qaimuji. Abjad a IIIum. vol. 3, p. 140: al-llasanl. Suzhat al- 
Khawatir. vol 6. p. 837. voL 7, p. 1093. 
m Sec as-Sindi. Hasrash-Sharid, vol. 1. pp.50-1,100;at-Tarmasi. Kifiyatal- 

Mustafa p. 36; al-Fadanl, Asantd al-Faqih, PP- 40.85.107; al-Falimhoni. 
Mukhtar. Bidugh al-Amain, vol. l,p. 163; al-Hasaru. Suzhat al-Khawatir, 
vol. Z p. 837: Ghari, Path al-Qawl pp. 139. 186. 
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See al-Ilasani. Nuzhat a! Khuw atir. vol. 6. p. 837. 

See al-Bughuii (d. 1349/1930), Muhammad Mukhtar b. Afarid al-Jawi 
al-Makkl. It hdf as-Sadat at-Muhaddithin bi-Musalsaldl al Ahddith al- 
Arba'in (Egypt. Matba'at Dar Ihya al-Kutub al-'Arabiyyah. 1345 1926), 
p. 29: as-Sindi. I last ash-Shdrid. vol. 2, p. 649. 

Cf. al-Falimhani. Sayr as-Salikin. vol. 1. pp. 2. 219: vol. 2, p. 246; vol. 

7. 266.267: idem. Uiddyat as-Salikin , pp. 109. Ill, 112. 

For Muhammad as-Samman's biography and works see at-TunjT (ed.). 
Tardjim A'ydn at-Madinah. pp. 95. 128 (with a diagram illustrating his 
genealogy): Murtada az-Zabidl, Alfiyyat as-Satiad , ed. Ya qubi. pp. 145-7: 
az-Zirikti, al-A lam, vol. 6, p. 216: al-Muradi, Salk ad-Durar , vol. 4, pp. 
75-6: Zabarah. Nay! al-Watar. vol. 2. p. 24: al-Jabarti. Tdrikh Aja'ib al- 
Athdr. vol. I, p. 332; Kaljljalah, Mu'jam al-Mu'allifin, vol. 10. p. 188; 
al-Ahdal. an-Nafas al-Yamanf. p. 142: al-Kattanl. Fahras al-Faharis. vol. 
1. pp. 201.215.259.496: vol. 2, pp. 903.1161: al-Baghdadl. Hadiyyat al- 
Arifin. vol. 2. p. 341: idem, Iddh al-Maktum , vol. 2. p. 664: Qarib Allah, 
as-Sald.sil adh-DItahalriyynhJTAsdnid A 'ydn at-J'ariqat as-Sammdniyyalu 
pp. 96-8: Brockelmann. GAL (S). vol. II. p. 535. 

See al-Ahdal. an-Nafas at- Yamdni, p. 200; al-Hahshi.' I qudal-La dl, pp. 
239-40. 

On these 5w/TOrders sec Trimingham. J. Spencer, The Sufi Orders in Islam 
(London. Oxford University Press. 1971). 

See as-Samman. an-Nafahdt al-lldhiyyah. pp. 16, 18, 60: at-Tunji (ed.), 
Tardjim A 'ydn al-Madinah . p. 95; Quds. al-Futufidl al-Qudsiyyah , pp. 
5-8. 

See az-Zirikli. A lam, vol. 6. p. 134: al-Jabartl. Tdrikh Ajd'ib al-Atltdr . 
vol. 1. p. 237; al-Muradi. Salk ad-Durar . vol. 4, p. 65; al-Kattani. Fahras 
al-Faharis. vol. 1. pp. 353-5: al-Habshl. Vqudd-La dL pp. 91. 306-8: 
Martin, “A Short History of the Khalwati Order.’* p. 302. 

See as-Samman. an-Nafahdt al-lldhiyyah. p. 60: as-Sindi, Ijasrash-Shdrid. 
vol. 1. p. 51: vol. 2. pp. 440. 453, 464. 472, 516, 523, 563, 680: GhazL 
Fath al-Qawi, p. 139; al-Fadani. Ithafai-Ikhu dn. p. 153. 

Sec as-Samman. an-Nafahat al-lldhiyyah. p. 65: Quds. al-Futuhal al- 
Qudsiyyah. p. 6: al-Ahdal. an-Nafas al- Yamdni. p. 143; al-Muradi. Salk 
ad-Durar ; voL 4, pp. 135-6: at-Tunji (ed.), Tardjim A ydn al-Madinah , p. 
77: al-Hahshi. Vqudal-La ’dl, pp. 166,240; al-Kattani, Fahras al-Faharis, 
vol. 2. p. 938: al-Falimbanl. Uiddyat as-Sdlikin. p. 100. 
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al-Ahdal, an-Safas al- Yamdni. p. 143: aHJahshi, jqdal- Yandqit. vol. I. 
p. 89: idem. Vqud al-Laal. p. 224: Quds. al -Futuhat al-Qudsiyyah. p. 
6: al-Muradl. Salk ad-Durar. vol. 3. pp. 195,210: at-Tunjl (cd.). Tardjim 
A 'ydn al-Madinali, p. 95: an-NadwI. Muljaminad Akram. Sqfahdt al-Hind 
wa V- Yaman bi-Asdnid ash-Shaykh Abfal-llasun (1“ edition, Riyadh, 
Maktabatal-Imamash-Shafn. 1419 1998),p.73:Khan.SiddTqb. (’mar 
al-Madani, Qa(f Azhdr al-Mawdhib ar-Rabbdniyyah min Afnan Riyad 
an-Safahat abQudsiyyalt li-Sayyidind ash-Shaykh as-Samman. edited 
by Ahmad Abd al-Majld HaridI (Cairo, Ahmad al-Badawi as-Samman 
1393.1973). pp. ii-iii: al-Fadani, al-Qaw! al-Jamil, p. 22: Zabarah, 
Nayi al-Wafar. vol. 2. p.24. 

See Kahhalah. Mu jam al-Mu ’aliifin, vol. 5, p, 75. 

See al-Fadani, Asdnui al-Faqih, p. 95; idem, Nahj as-Saldmah. p. 122; 
al-Falimbani. Mukhtar. Bulugh al-Amdni. vol. 1. p. 102; GhazT. both al- 
Qoh i. pp. 129.231: as-Sindi. liasr ash-Shdrid. vol. 1. pp. 51. 288. 391, 
407: vol. 2. pp. 427.440.453.464,472,516.523,563.680. passim; Khan, 
QatfAzhdr, pp. iii-v; Murtada az-Zabitfi. Alfiyyat as-Sanad , ed. Ya'qubi. 
p. 145: al-Katlanl. Fahras al-Fahdris, vol. 2. p. 903. 

See Khan, QatJAzhdr, p. iv. 

See al-Falimbani. Sayr as-Sdlikin. vol. 3. pp. 178-9. 

Manuscript copies of Igathat al-LahJan and al-Futuhat al-ildhiyyah arc 
say to exist at the al-Azhar Library no. 798. halim 33432 and no. 602, 
majdmr as-saqqd 28934, 28 Cols., respectively. See Khan. Qatf Azhdr, 
p. vi. 

Ibid, p. vi: Qarib Allah, as-Saldsil adh-Dhahabiyyah. p. 96. 

See al-Falimbani. Sayr as-Sdlikin, vol. 2. p. 246: vol. 3. pp. 178-9. 181; 
MuiF ar-Raljman. al-Fahras al-Mukhlasar. vol. 3. pp. 1034.1208. 
However, it is generally known among scholars of Arabic literature 
that Zakariyya al-Artsari's Fath ar-Rahmdn is a commentary of WaR 
Raslan's Risdlah fi 't-Tawhld. and as I will prove later on discussion of 

See al-Falimbani. Sayr as-Sdlikin. vol. 3. p. 181: Chapter 5. 

Sec al-Falimbani, .Sayr as-Sdlikin. voL 4, p. 266. 

For a more detailed account of his death see Khan. Mandqib Shaykh 
Muhammad as-Samman (MS Leiden University), Or. 7345. fob. 17-8: 
Kemas, Muljammad b. Ahmad, Nafahdt ar-RahmdnJiMandqib ( stddhind 
at-A zam as-Samman (MS Jakarta National Library), W. 126, p. 67; al- 
Falimbani. Muhammad Muhyi ad-I)In b. Shihab ad-1 Jin al-Jawi. Hikayat 
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Departemcn Pendidikandan Kebudayaan. 1980), p. 70. Cf. at-TUnjI(ed.). 
Tarajim A ydn al-MadTnah. p. 95: al-Muradi. Salk ad-Durar. vol. 4, p. 76: 
al-Jabartl. Tdrikh Ajd ib a!-Mar , vol. 1. p. 332; az-Zirikll. al-A lam. vol. 
6, p. 216: Kahhalah. Mu jam al-Mu all (fin. vol. 10. p. 188: al-Baghdadi. 
Uadiyyat al- Arifin. vol. 2. p. 341; idem. Iddh al-Makmin. vol. 2. p. 664: 
Qarib Allah. as-Satasil adh-Dhahabiyyah. p. 96. 

See Murta^a az-Zabldi, al-Mu jam al-Mukhtass . p. 441. 

See al-lladrawl. Suzhat al-Fikar. vol. I. pp. 84-6. 

See az-Zirikli. a!-A 'ldm. vol 6, p. 216: Khan. QatfAzhar. edited HaridT, 
pp. vi, 167: al-HTlah. Fahras, pp. 57, 85. 

For further discussion on as-Samman's influence in the Malay Archipelago 
sec Drewes (d. 1992), G.W.J.. "A note on Muhammad al-Samman. his 

according to written data” in Anhipel (43. 1992). pp. 73-87. 

See al-Falimbani. Sayr as-Salikm. voL 3, pp. 179. 187. 

For ' Abd ar-Rahman al-Maghrihi's biography see al-Muradi. Salk ad- 
Durar. vol. 2. pp. 332-3: Khan. QatfAzhar. edited Haridi. pp. iv, 107. 
213: Brockelmann, GAL (S). vol. 1. p. 197. vol. 11. p. 1038. 

See al-Falimbani. Muhyi ad-DIn. Hikayat Syekh MuhammadSaman. pp. 
9,10: Drewcs. Direction for Travellers . p. 224. 

Sec al-Falimbani. Sayr as-Sdliktn. vol. 3, pp. 179,182,183: Brockelmann. 
GAL (S), vol. II. p. 391. 

See Khan. QatfAzhar. edited Haridi. pp. vii-x, 210. 

Azdwiyah, literally *oomer‘ or ‘nook* is used of the regular meeting place 
of a $ufi order. It may denote a single room or in some case, a mosque 
with various outbuildings. See Lings. Martin. A Sufi Saint of the Twentieth 
Century: Shaikh Ahmad al- Alawt. his Spiritual Heritage and Legacy (2* 
edition, London. George Allen & l inwin Ltd, 1971), p. 13. 

See Khan. Qatf Azhar. edited Haridi. p. 185. 

Banjarmasin (Banjarmasin. Institut Agama Islam Negeri Antasari. 1998). 

A manuscript copy is said to exist at Maktabat al-Haram al-Makki, no. 
2349 tasawwuf. See MutT ar-Rahman. al-Fahras al-Mukhtasar. vol. 3, 
p. 1205. 
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A manuscript copy exists at Dar al-Kutub al-Misriyah. no. 175. See Khan. 
QatJAzhdr. edited Ilaridi. p. viii. 

See al-Falimbanl. Sayr as-Salt kin. vol. 3. pp. 179. 181-2. 

Sec Khan, QatJAzhdr. edited Haridi. p. 3. 

See al-Falimhani, Sayr as-Sdlikin. vol. 3. p. 183. 

See al-Falimbaru, Sayr as-Sdlikin, vol. 3. p. 182: Ibn Abidin. Vqudal- 
La all ; pp. 243-4: Brockclmann, GAL (S), vol. H, p. 605. 

See Khan. QatJAzhdr. p. 97. 

See al-Falimhani. Sayr as-Sdlikin. vol. 3. p. 182. 

See al-Falimhani. Hiddyat as-Sdlikin. p. 66: al-Falimbanl. Mukhtar. Bulugh 
al-Amani, vol. 1. p. 164. 

For Muhammad al-KurdI‘s biography and works see Kabbalah. Mu jam 
al-Mu ‘allifin. vol. 10, p. 54: al-Muradl, Salk ad-Durar, vol. 4. pp. 124-5: 
al-Kattanl. Fahras al-Fahdris, vol. I. pp. 101, 102, 459, 483. 485, 520, 
535: vol. 2. pp. 697. 828. 870. 902. 1147: al-Baghdadi. lladiyyat al- 
Arifin, vol. 2, p. 342: idem, Tddh at-Maknun. vol. 1. pp. 129.257.345. 
423,456, 617: vol. 2, 113. 157. 168. 204, 367. 543: al-Ahdal, an-Nafas 
al-)amdnir V - wl.6.p. 152: at-Tunii ted. i. 

Tardjim A'ydn at-Madinah, p. 55: al-Qannuji, Abjadal-'Ulum. vol. 3, p. 
153; al-I.Iabshl. ‘UqSd al-Ladl, pp. 155-7, 246: Ibn Abidin, Uqiidal- 
La'dli, pp. 42-3: al-Fadanl. al-'lqdal-Farid. p. 84: Mu'assasat al-lmam 
as-Sadiq. Mawsu'at Tabaqat al-Fuqaha ’. vol. 12. pp. 280-1. 

See Sunbul (d. 1175/1761). Muhammad Sa'Id b. Muhammad Sunbul al- 
Majla I ash-Shafi'i al-Makkl. al-Awd 77 as-Sunlntliyyah (Mecca. Maktabat 
wa-Majb'at an-Nah^at al-Hadlthah. 1401/1980). p. 29. 

Sec GhazI, Fath al-Qawi, p. 130: al-Fadani. Ithdfal-Mustajid, p. 56. 

See al-Falimhani. Hiddyat as-Sdlikin. p. 66. 

See al-Uabshi. Uqud al-Ladl, p. 156. 

For a list of his works see Kahhalah. Mu jam al-Mu allifin. vol. 10, p. 54: 
al-Muradl. Salk ad-Durar. vol. 4. p. 125: al-Fadanl, Ithdfal-Mustajid, p. 
56: Mu'assasat al-lmam a$-$adiq. Mawsu 'at Jaixtqdt al-Fuqaha \ vol. 12, 

Qurrat al- 'Ayn bi-Fatdwa ‘Llama ‘al-Haramayn. edited by Mubammad 
AG b. l.Iusavn al-Malikl (Bogor. Maktabat Arafat, s.a.). 

See al-Fadanl. a!- 'lqd al-Farid. pp. 9. 105: idem. al-HdJT. pp. 12, 114: 
al-Falimbanl Mukhtar, Bulugh al-Amani, vol. 3. p. 50. 

For Mushayyakh Ba-'Ubud's biography see at-Tunji (ed.) T Tardjim A ydn 
at-Madinah . p. 91: al-Habshi, lqd a!- Yawdqit , vol. 2. pp. 106-7: Murtada 
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Mukhtass. p. 275: al-Baghdadi. Hadiyyat al- Arijin, vol 1. p. 420: idem. 
A/JA al-Maknun. vol. 1, p. 312: ul-llabshl. Abd Allah. Masddir ol-Fikr 
a!-Island, p. 351: al-Falimbanl. al- 'Urwat at - Wuthqd. MSS 2865. lbl. 12: 
Mamduh. Ham al-Qdsi., p. 51. 

For his connections in the scholarly networks see al-Fadanl. al- Iqd «/- 
Farid, pp. 9, 105: idem. al-Arba un lladilhan. p. 56: idem. al-WaJT, pp. 
12,114: idem. Fayd al-Mubdi. pp. 90.91: al-Falimbanl. Mukhtar. Bui ugh 
al-Amdni. vol. 3, p. 50; Mamdulj. Flam al-Qasi. p. 51: Ghazl, Fath ol- 
Qctwi. pp. 123. 125. 134. 136. 228: al-Fadanl. Asdnid al-Faqih. p. 86: 
al-Kattanl. Fahras al-Faharis. vol. 1. p. 200: Khan, Qatf Azhdr, pp. 88. 
96. 125: Abu Ghuddah. Imddd al-Fattah. p. 272;. 

See al-Fadanl. at- Iqd al-Farid, pp. 9. 105: idem, al-Waji. pp. 12, 114: 
al-Fulimbanl, Mukhtar. Bui ugh al-Amdni, voL 3, p. 50. 

See Mamdulj. Flam al-Qasi. p. 71. 

Cf. al-Fiidam. ai-'Iqdal-Farid. pp. 3.5.8.10.11,12. 13.15.18.19.20. 
24. 25, 28. 29. 31. 32. 33, 35. 37. 39. 42.43. 44. 45. 46, 47. 48. 50, 53, 
55. 56, 58. 59. 60. 61, 66, 67. 68. 69. 70. 73.74. 75. 78. 79, 80. 84. 85, 
92.96.97,98.100. 101.103.104, 106.108.110,113,114,115.117,119. 
122.124.126.127, 129.130,132,139.140; idem. Fayd al-Mubdi, p. 11: 
al-Waji, pp. 5,7,9, 13, passim; al-Falimbanl, Mukhtar, Buliigh al-Amdni, 
vol. 1. p. 169: vol. 3. pp. 7. 25. 36. 50. 54. 62. 66. 80. 82: at-TarmasI. 
Ki/ayal al-Mustqfid. p. 6: Abu Ghuddah. Imdad aJ-Fatldh, p. 502. 

Sec al-FadanL al-Waji. p. 9: al-Falimbanl, Mukhtar. Btdtigh al-Amdni, 
vol, 3. pp. 21,36, 50: at-Tarmasi. Kifdyat al-Mustujid, p. 6 footnote. 

See Sani. Lufxmtn Penelitian l 'pacara Manaqih. p. 20. 

See al-Fadanl. al- 'Iqd al-Farid, p. 84, idem, al-Arha 'un al-Bulddniyyah, p. 
72; idem. Faydal-Mulx/i, p. 11: al-Falimbanl. Mukhtar. Buliigh al-Amdni, 
vol. 1. p. 169; voL 3, p. 62. 

Sec al-Kattanl. Fahras al-Fahdns , vol. 2, p. 813. 

See al-Fadanl. al- Iqd al-Farid, pp. 115,116,117. passim: idem, al-Wdji, 
pp. 5, 13.22.48.62,120. passim. 

Sec al-Fadanl. al-Arba’un al-Butddniyyah, p. 72: idem. Nahjas-Salamah, 
p. 4: idem. Faytj al-Mubdi, p. 11; Mamdulj, Flam al-Qdsi. p. 71; al- 
Falimbanl. Mukhtar. Buliigh al-Amdni, voL 3, p. 53; al-Kattanl. Fahras 
al-Fahdns. vol. 2. p. 796. 

See al-Falimbanl. Muhammad Azhari b. Abd Allah al-Jawi. BadF az- 
Zaman Fi Bayun Aqu id l-Imdn (2"* edition, Mecca. al-Ma{ha at al- 
Mlriyyah. 1313/1895), p. 118. 
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See Murtada az-Zabidi, al-Mu 'jam al-Mukhtass. p. 82. 

Perhaps this is the same text that I have consulted. A manuscript copy of 
28 pages is said to exist at \iakhtu|at Dar al-Kutub al-Misriyyah. See az- 
Zirikll. al-A'ldm. vol. 1. pp. 152-3: as-Sanusi. Musnid al-Hjdz. p. 28. 

A manuscript copy is held by Beinecke Rare Book & Manuscript Library, 
Yale University, .Arabic MSS suppl. 374.29 fols. 

See Murtada az-Zabldl. al-Mu'jam al-Mukhtass , p. 82: al-Muradl. 
Salk ad-Durar, vol. 1. p. 117; al-Kattani, Fahras al-Fahdris, vol. 2, p. 
560: Kahhalah. Mu jam al-Mu alliftn. vol. I. p. 278: al-Jabartl. Tarikh 
Ajd'ib al-Atliar. vol. 1. p. 234: al-Habshi. Uqudal-La’dl. pp. 309-10; 
al-Baghdadi. Hadiyyat al-'AriJtn. vol. 1. p. 178: idem. Iddh al-Maknun. 
vol. 1, p. 153: vol. 2. pp. 45,113. 159. 593: az-Zirikli, al-A'ldm. vol. 1. 
pp. 152-3: Sardar. Buliigh Amain al-Abrar. p. 32: as-Sanusi. Musnid al- 
Hijdz, p. 28: Brockelmann. GAL (S). vol. II. p. 482. 

See Murtada az-Zabldl. al-Mu jam al-Mukhtass. pp. 82-3: al-Muradi. Salk 
ad-Durar . vol 1, p. 117. 

See al-l'adani. al-Wdfi. pp. 44. 119,137,139; idem. al- lqdal-Fand. pp. 
17, 109. 143, 146. 

See al-Fadam. al- Iqdal-Farid, p. 148; idem, at-Waft, p. 140; al-Falimbani. 
Mukhtar, Bulugh al-Amdm. vol. I. p. 170. 

For Aljmad al-Jawhari*s complete biography see Murtada az-Zabldl. 
Alfiyyat as-Sanad. ed. Azuz. pp. 22.30.111-4: al-Muradi, Salk ad-Durar. 
vol. 1, pp. 98-9: al-Jabartl. Tarikh Aja’ib al-Athar. vol. 1, pp. 254-5; al- 
Baghdadl. Hadiyyat al- '.iriftn, vol. 1. p. 78: idem. Iddh al-Maknun, vol. 
I. p. 426: vol. 2. p. 584: al-Kattani, Fahras al-Fahdris , vol. 1. pp. 90. 
96.119. 134,145,160, 164,195,196,200,213, 228,229,233.234, 244, 
253.268.269.301.302-3.355.424.457,483.485: vol. 2. pp. 582, 589. 
680.705,739.768.773.781.785.828.850,870,1053.1072,1103,1150, 
1152: al-Habshl. L 'qudal-La dl , pp. 308-9: Ibn Abidin. Uqudal-La alt, 
pp. 59-60: Kahhalah. Mu'jam al-Mu a Uiftn , vol. I, p. 193: Sardar, Bulugh 
Amdnt al-Abrdr. p. 32: az-ZiriklT, at-A ldm. vol. 1. p. 112: as-Sanusi. 
Musnid al-Hijaz. p. 27; Mu'assasat al-Imam as-Sadiq, Mawsu'at Tabaqdt 
al-Fuqahd'. vol. 12, pp. 34-5. 

See al-Kattani, Fahras al-Fahdris. vol. 2. p. 582. 

See al-Jabartl. Tarikh Aja ’ib al-Athdr . vol. 1. p. 254: al-Kattani. Fahras 
al-Fahdris , vol. 1, p. 302. 

See al-Habshl. Vqud al-La ’dl, p. 157. 

Sec Ibn 'Abidin. Uqudal-La alt. pp. 34-5. 
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See al-Amlr al-Kabir (d. 1232/1816). Muhammad b. Muhammad b. Ahmad 
b. Abd al-Qadir al-MalikJal-Azhuri. Thahat Muhammadal-Amiral-Kabir 
(Egypt. Matbaat al-Maahid. 1345/1926). p. 37. 

For a list of his works sec al-Kattanl. Fahras al-Fahdris. voL 1. p. 303; 
Kafcljalah. Mu'Jam al-Muallifin , vol. 1. p. 193: Muassasat al-Imam a§- 
§adiq. Mawsuat Tabaqdt al-Fuqahd\ vol. 12, p. 35; 

See al-l ; adanl, al-Wafi\ p. 140; idem, al- Iqd al-Farid. p. 148. 

See Mamduii. Flam al-Qdsi, p. 95: al-Kattanl, Fahras al-Faharis . vol. 1, 
p. 303. 

See al-Jabartl. Tdrikh Ajd’ib al-Athar . vol. 1, p. 255. 
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A yan al-Qarn ath- Ihdlith Ashar FI l-Fikr wa s-Siydsah wa l-Ijtimd\ 
edited by Adnan Mardam Beyk ( 2* edition. Beirut. Mu’assasat ar-Risalah. 
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See al-FSdStu, al-WdJt. p. 45: idem, al-jqd al-Farid. p. 14. 

See al-Uabshl. Abd Allah. Masddir al-Fikr al-hldmi. p. 529; Murtada 
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al- Yamdni. pp. 239-52: az-Zirikll. at-A tarn. vol. 7. pp. 297-8: al-Qannujl. 
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210, 229, 238. 332. 377. 453. 526-43: vol. 2. 549, 559, 600. 685. 712. 
727,752, passim: al-Fadanl. Ithdfal-lklmdn , pp. 97-102: idem, Ithdfat- 
Jdlib as-Sirri. pp. 81-5; Brockelmann. GAL (S), vol. II. pp. 398-9: idem, 
"Muhammad Murtada." EF. vol. YU p. 445. 

In Professor Ahmad Shboul’s opinion. 
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See ash-Shatli. Rand al-Bashar, pp. 35-6: idem, A'yan Dimashq , pp. 
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For Muhammad al- Aqili's biography and connections in the networks see 
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pp. 812.813. 848.1049.1050, 1100, 1162: ul-Fadanl. IlhdfalMustafid. 
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al-Kutub al-Mi$riyyah, 4 majdmi' shin, fols. 64-95. while his Fahrasat 
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